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SAINT JOSEPH OF OPTINA 
WHOSE MEMORY THE HOLY CHURCH CELEBRATES ON THE 9" OF MAY 


Of the disciples of the venerable Ambrose, Saint 
Joseph of Optina was the closest, not only out- 
wardly, but in spirit, in the strength of his obedi- 
ence, devotion and love. The venerable Joseph, 
whose secular name was John Efimovich Litovkin, 
was born 2 November 1837, in the village of 
Goroditsa, in the Starobyelsk district of the prov- 
ince of Kharkov. His parents were simple folk, 
but very pious, good, and wise. His father en- 
joyed great respect and love in his village. Both 
he and his wife were very generous to the poor, 
loved to receive monks in their home, and invari- 
ably would give each of them five gold rubles as a 
donation for his monastery. 

One day when John was eight years old he was 
playing in the yard when suddenly his facial ex- 
pression changed. He lifted up his arms, raised 
his head, then fell senseless to the ground. When 
he had returned to consciousness, they asked him 
what had happened. He answered that he had 
seen the Queen of heaven in the air, and near her 
was the sun. John’s teacher said that something 
extraordinary had happened to him. 

The sister of the venerable one, who later be- 
came a nun, related that as a young boy John was 
very affectionate, and that in his tender and sensi- 
tive soul he was somehow able to feel the grief of 
others. When John was four years old his father 
died, and he was left without a mother when he 
was eleven. Then began for him the bitter trials of 
orphanhood. 

Yet attachment to the things of the earth was 
foreign to John. In the world he always experi- 
enced a sense of melancholy. Prayer, the only in- 
heritance left him by his pious parents, was his 
constant companion in this sorrowful life. 

He set out to make a pilgrimage to Kiev, 
to worship at the holy places, leaving all to the 
will of God. But before he went there he visit- 
ed the Holy Mountain, and then the Borisovsk 
Convent, where his sister was a nun. This con- 
vent was renowned for the strictness of its rule. 
There, the schema-nun Alypia advised him not 
to go to Kiev, but to go instead to the elders 


at Optina, where some of the nuns were also 
headed. John heeded her advice and traveled 
with them to Optina. 

When they arrived at Optina, the nuns went 
to Elder Ambrose and, among other things, said 
to him: “Batiushka, we have also brought with us 
Brother John” — jokingly calling him “brother” 
because of his monastic inclinations. The vener- 
able one gazed at them with a serious expression 
and said: “This Brother John will prove useful 
to us and to you.” Saying, “Give your blessing!” 
John bowed down before the venerable Ambrose 
and entrusted himself to him. This took place on 
1 March 1861. 

From the first days of his new life the goodly 
traits of his soul revealed themselves. His in- 
stincts for unquestioning obedience, silence and 
modesty began to strengthen and develop under 
the influence of his spiritual education. 

Before long he had to go over to the cabin 
of the venerable Ambrose, where he spent fifty 
years. There, in that cramped cell, which became 
a “school of piety” for him, he mastered the most 
sublime of the sciences — monasticism, and in 
due course became himselfan instructor of monks. 

In those early days he was comforted, on the 
one hand, by his closeness to the venerable Am- 
brose; but on the other, the constant vanities of 
the world which encroached upon him, and the 
duty of receiving visitors, distressed and weighed 
upon him. He again began to dream of Kiev and 
Athos. One day, the venerable Ambrose discov- 
ered him entertaining such thoughts. Reading his 
mind, he said to him: “Brother John, we have it 
better here than on Athos. Stay with us.” These 
words pierced the young novice to the heart, and 
he understood that his fantasizing was merely a 
temptation. Therefore, he became the most de- 
voted and loving disciple of the venerable Am- 
brose. For him, it was not only the elder’s will, 
but his every word, which was law. 

In 1872 John was tonsured into monasticism, 
receiving the name Joseph. Five years later he was 
ordained a hierodeacon. His life did not change 


= 


after this; on the contrary, he was given more work 
and responsibilities. 

In 1884, the Shamordino Convent, located 
not far from Optina, was solemnly opened. At 
the liturgy, the venerable Joseph was ordained a 
hieromonk. For his first day as a priest he served 
evenly, intelligibly, unhurriedly, and piously. On 
whatever day he was assigned to liturgize, he was 
somehow filled with joy. 

By this time, the venerable Joseph had become 
the senior cell-attendant of the venerable Am- 
brose. He considered it his primary responsibility 
to care for the elder and see to his tranquillity. His 
invariable good humor had an influence on every- 
one. With all, he was peaceful, and he was able to 
humble everyone by his own humility, meekness 
and tractability. Despite being constantly occu- 
pied with his responsibilities, the venerable Joseph 
found time to read the works of the fathers, es- 
pecially the Philokialia. He was a man of deep 
interior activity, a practitioner of the Jesus Prayer. 

Gradually, the venerable Ambrose prepared 
him for the ministry of eldership, teaching him 
both by his word and by his personal example. 
When someone asked the venerable Joseph some- 
thing, he would reply. If the same question were 
afterward put to the venerable Ambrose, the exact 
same reply, even in the same words, would be re- 
ceived. Moreover, the venerable Ambrose would 
invariably smile while answering, as though let- 
ting one know that he was aware of what was go- 
ing on. Apparently, the venerable Ambrose did 
this to strengthen belief in his disciple. He loved 
him and trusted him in all things, calling him his 
right hand. Over a period of thirty years, until 
his departure to Shamordino, he was never apart 
from him. 

The venerable Joseph did his work quietly 
and modestly. He was a true helper for the elder, 
yet comported himself as though he were not so 
highly placed. He treated all the brethren alike, 
pursuing no close acquaintance with any of them, 
and going to none of them, except in church, un- 
less sent by the elder. 

In 1888, the venerable Joseph fell serious- 
ly ill and prepared himself for death. During 
this illness, the all-pure Theotokos visited him, 


strenghthening him in patient endurance. The 
venerable Ambrose sent him the message: “Holy, 
holy, holy is the Lord Sabaoth.” And the great 
monk rose up from his deathbed. 

In June of 1890, the usual collections in aid 
of Shamordino were begun. But the elder said to 
the venerable Joseph: “I will not take you with me 
this time. You must stay here. You are needed.” 
This was the first time this had happened in the 
thirty years of their life together, that the venera- 
ble Ambrose traveled without him. Moreover, the 
venerable Ambrose ordered the venerable Joseph 
to move into his own cell. 

A year later, in 1891, the venerable Ambrose 
fell seriously ill, and soon after died. All who were 
close to him bore this loss with grief, but none 
more so than the venerable Joseph. Yet he did 
not grow despondent or permit his spirits to flag; 
rather, he comforted the others. After the vener- 
able Ambrose’s death, the responsibility of caring 
for the Shamordino Convent fell to the venerable 
Joseph. Shortly after the death of the venerable 
Anatolius, the superior of the skete, the venerable 
Joseph also took over that responsibility, and at 
the same time became the elder for all the breth- 
ren of Optina Hermitage. In the venerable Joseph 
the spiritual children of the venerable Ambrose 
saw the latter’s successor. 

‘The order of the venerable Joseph’s day never 
varied. In the morning he received visitors. After 
the noon meal he rested a little, and then again 
received people. He was always very strict with 
himself, and never permitted himself any indul- 
gences. In his relations with others he treated ev- 
eryone the same. His speech was reserved and full 
to overflowing with Christian sympathy. He was 
never particularly affectionate but, if it was nec- 
essary, he showed himself indulgent and lenient. 
With those close to him he was always more strict. 
This helped him nurture in his flock humility, the 
cutting off of one’s own will, and submissiveness. 
The discourse of the venerable Joseph, like that of 
his teacher, the venerable Ambrose, was able to re- 
generate men’s hearts. ; 

“How may one acquire complete dispassion?” 
asked the venerable Joseph. “By complete humil- 
ity,” he replied. To one nun he gave the following 
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instruction: “The example of God’s long-suffering 
must curb our impatience, which gives us no rest. 
Nothing so calms us and reconciles us to the do- 
ings of others as silence, prayer and love. To each, 
this or that manifestation of the behavior of one’s 
neighbor seems to be a great thing which accuses 
him of something.” 

One day, those who were walking in a forest 
with the venerable one told him that there were 
recluses in a certain convent. He replied: “It is a 
dangerous path. The passions grow in seclusion. 
It is better to be among the people. Out away 
from where people walk, the grass grows high; 
but where they walk, the path is bare. Sometimes 
people go in for solitude out of intolerance. But 
it is good for us when we are jostled. ‘The tree 
which the wind blows against has the deepest and 
strongest roots; but that which grows undisturbed 
is more likely to be blown over.” 

Teaching others patience, humility and guile- 
lessnes, the venerable Joseph in himself provided 
an example of the fulfillment of all these virtues. 
The interior spiritual life of the saint was hidden 
from all. One thing only is known for certain: he 
was a practitioner of interior prayer. 

The venerable one both prayed unceasingly 
and counseled others to take up the Jesus Prayer. 
In his instructions he quite frequently spoke of 
prayer as that which is most necessary for man’s 
soul. He called his spiritual children to practice 
the Jesus Prayer, showing that while doing so it is 
necessary to comport oneself humbly in all things: 
in one’s gaze, gait and dress.... Through prayer is 
prayer itself attained. Those who were impatient 
and inexperienced, the venerable one would re- 
strain decisively and strictly, not permitting them 
to attempt the higher degrees of prayer, teaching 
them to walk this path gradually, beginning with 
the Jesus Prayer uttered aloud and counted out 
upon a prayer rope in a definite number. 

The monks told the following story. The ven- 
erable Joseph immersed himself in prayer to such 
an extent that he often did not notice that some- 
one had approached him, and only came to him- 
self when he was spoken to a second time. 

Archpriest Paul Levashev was counted worthy 


to behold the venerable Joseph shining with the 


light of Mount Tabor, which is the mark of a high 
degree of interior prayer, as the fathers write in the 
Philokalia. He recounts: “At that time Father Jo- 
seph was ill. We greeted one another. A moment 
later I saw an unusual light around his head, and 
also a broad ray of light shining down upon him 
from above, as though the ceiling of the cell had 
opened up. The ray of light fell from heaven and 
was just like the light which surrounded his head. 
The elder’s face became suffused with grace, and 
he smiled.” 

In addition to the influence he had on men’s 
spiritual disposition, the venerable Joseph also 
possessed the gift of healing the sicknesses of their 
souls and bodies. A certain peasant woman was 
ill. The glands about her neck were very swollen. 
Twice an operation was performed on her, but 
the swelling only increased, so much so that she 
could no longer move her neck. She turned to the 
venerable one for advice as to whether or not she 
should undergo yet another surgical procedure. 
He told her: “There is no reason for an opera- 
tion. But have a service of supplication served to 
the holy greatmartyr Panteleimon, and you will 
get better.” The peasant woman had such a service 
performed, and the swelling of her glands abated, 
leaving not a trace. 

A certain person in Optina fell grievously ill, 
and she asked that she be brought to the venerable 
one at his cabin. He received her and, placing a 
prayer-rope in her hands, went into his bedroom, 
saying: “Wait.” And when he returned, she no- 
ticed that her illness had completely gone. 

Another person remembered having received 
immediate help through the mere invocation of 
the saint’s name. 

There was a well-known case of the healing of 
a certain nun who was suffering intense pain. But 
the most diverse miracles and healings took place 
not during the holy one’s lifetime, but after his 
repose. On the ninth day after his passing, a de- 
monized woman was completely cured at the site 
of his grave. 

On the night when the venerable one reposed, 
a nun of the Belevsk Convent, who lived in pov- 
erty on the alms he provided her, and was very dis- 
tressed as to how she would survive, beheld him 


es a 


in a dream. The venerable one came to her, radi- 
ant with light and joy, and said to her: “Grieve 
not! Batiushka Ambrose is sending you twenty- 
five rubles for your needs.” When she awoke and 
learned that the venerable Joseph had reposed that 
very night, she thought that not only Batiushka 
Ambrose, but now also Batiushka Joseph, would 
never again come to her, and that she would not 
be receiving any further support from any quarter. 
Imagine her astonishment when, several days lat- 
er, she received a writ for twenty-five rubles! And 
soon after that a benefactress sent her more. 

The venerable Joseph functioned as superior 
of the skete and elder for the brethren for twelve 


years. ‘The last five years he began to weaken, 
and sometimes he would receive no one for two 
days at a time. Beginning in 1905 the state of his 
health fluctuated between illness and recovery, yet 
in spirit he was always cheerful. 

He eventually felt compelled to resign from 
the responsibility of superior of the skete. In 
Shamordino Convent the wise and gifted abbess 
reposed. Immediately, the influx of business, 
questions and troubles increased. The venerable 
Joseph took to his bed and never left it again. 

Having bade farewell to the brethren of Opti- 
na and the nuns of Shamordino and Belevsk, the 
venerable Joseph reposed on 9 May 1911. 


Translated from the Russian by the reader Isaac E. Lambertsen, from The Optina Elders (London, ON, Canada; Zarya 
Publishing, Inc., 1990), pp. 41-47, 53-63, 68-72. Translation copyright ©1992. All rights reserved by the translator. 
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COMMEMORATION OF OUR VENERABLE FATHER JOSEPH OF OPTINA 


AT GREAT VESPERS 


After the Introductory Psalm, we chant “Blessed is the 
man...”, the first antiphon. 


On “Lord, I have cried...”, 8 stichera: 3 from the 
Pentecostarion; and 5 of the saint, in Tone IL Spec. 
Mel..: “When from the Tree...” — 

O ye who love the feasts of the Church, with 
jubilation let us assemble together, and with splen- 
dor let us celebrate today the illustrious memory of 
our wondrous father Joseph, the boast of Optina 
and instructor of monks who, having struggled 
well on earth, receiveth the reward for his labors in 
heaven from Christ our God, and prayeth earnestly 
in behalf of our souls. Twice 

Mortifying the carnal passions through ascetic 
feats, the divinely wise Joseph made his flesh subject 
to his spirit, and laid low legions of the demons; 
wherefore, standing before the throne of Christ, the 
Judge of the contest, he hath received from Him 
the grace of incorruption and the gift of miracles, 
and in heaven he ever maketh entreaty with fervent 
supplication, that our souls find mercy. 

Having watered the field of his soul with the 
streams of his tears and rendered it fit to receive 
the seed of grace, the glorious Joseph produced an 


abundant harvest of the virtues, which he brought, 
rejoicing, to the granary of his Master; wherefore, 
as a faithful husbandman, he receiveth rich reward 
from Christ our God, to Whom he prayeth unceas- 
ingly in behalf of our sinful souls. 

The most honored memory of the blessed 
Joseph doth gladden ascetics and moveth the as- 
sembly of all the faithful to join chorus; for he 
dwelt upon the earth like a bodiless angel, and now 
joineth chorus before the throne of God with the 
angels in heaven, earnestly entreating Christ our 
God, that in His loving-kindness He take pity on 
the souls of us sinners. 


Glory...: Idiomelon of the saint, in the same tone — 

Let the choirs of monastics fall down today 
before the grave of our venerable father Joseph, 
hymning his ascetic struggles in song and imitating 
his virtues; and unto God let the assembly of the 
faithful likewise lift their voices in thanksgiving, 
mindful of His great mercy in bestowing upon us 
so great a mediator and intercessor, by whose sup- 
plications we receive healing of our infirmities and 
timely guidance from the Lord of hosts. 


Now & ever..., from the Pentecostarion 


Entrance. Prokimenon of the day. Three Readings: 


a 


READING FROM THE WISDOM OF SOLOMON 
The righteous live for evermore; their reward also 
is with the Lord, and the care of them is with the 
Most High. Therefore shall they receive a glorious 
kingdom, and a beautiful crown from the Lord’s 
hand: for with his right hand shall He cover them, 
and with His arm shall He protect them. He shall 
take to Him His jealousy for complete armor, and 
make the creature His weapon for the revenge of 
His enemies. He shall put on righteousness as a 
breastplate, and true judgment for an invincible 
shield. His severe wrath shall He sharpen for a 
sword, and the world shall fight with Him against 
the unwise. Then shall the right-aiming thunder- 
bolts go abroad; and from the clouds, as from a well 
drawn bow, shall they be cast as out of a stone bow, 
and the water of the sea shall rage against them, and 
the floods shall cruelly drown them. Yea, a mighty 
wind shall stand up against them, and like a storm 
shall blow them away: thus iniquity shall lay waste 
the whole earth, and ill dealing shall overthrow 
the thrones of the mighty. Hear, therefore, O ye 
kings, and understand; learn, ye that be judges of 
the ends of the earth. Give ear, ye that rule the 
people, and glory in the multitude of nations. For 
power is given you by the Lord, and sovereignty 


from the Most High. 


READING FROM THE WISDOM OF SOLOMON 

The souls of the righteous are in the hand of God, and 
there shall no torment touch them. In the sight of 
the unwise they seemed to die: and their departure is 
taken for misery, and their going from us to be utter 
destruction: but they are in peace. For though they 
be punished in the sight of men, yet is their hope full 
of immortality. And having been a little chastised, 
they shall be greatly rewarded: for God proved them, 
and found them worthy for Himself. As gold in the 
furnace hath He tried them and received them as a 
burnt offering. And in the time of their visitation 
they shall shine, and run to and fro like sparks among 
the stubble. They shall judge the nations, and have 
dominion over the people, and their Lord shall reign 
for ever. Those who put their trust in Him shall 
understand the truth: and such as be faithful in love 
shall abide with Him: for grace and mercy is to His 
saints, and He hath care for His elect. 


READING FROM THE WISDOM OF SOLOMON 
Though the righteous be prevented with death, 
yet shall he be in rest. 
that which standeth in length of time, nor that is 
measured by number of years. But wisdom is the 
gray hair unto men, and an unspotted life is old 
age. He pleased God, and was beloved of Him: so 


For honorable age is not 


that living among sinners he was translated. Yea, 
speedily was he taken away, lest that wickedness 
should alter his understanding, or deceit beguile 
his soul. For the bewitching of naughtiness doth 
obscure things that are honest; and the wander- 
ing of concupiscence doth undermine the simple 
mind. He, being made perfect in a short time, 
fulfilled a long time: for his soul pleased the Lord; 
therefore hasted He to take him away from among 
the wicked. This the people saw, and understood 
not, neither laid they up this in their minds: that 
His grace and mercy is with His saints, and that 
He hath respect unto His chosen. 


At Litia, the sticheron of the temple; & this sticheron, 
idiomelon of the saint, in Tone III — 

Rejoice, all ye Orthodox Christians! Exult in 
gladness, all ye people of Russia! For the venerable 
saints of Optina shine forth in the firmament of 
the Church of Christ like a radiant constellation, 
having the wondrous Joseph in their midst like a 
star of wondrous radiance, whose beams outshine 
the sun in brightness; and together they guide to 
the calm haven of the Kingdom of Christ those who 
are lost upon the stormy deep of life. 


Glory...,: Idiomelon of the saint, in Tone IV — 

Not in days of yore, but in these latter days, 
withIn the lifetime of our grandsires, did the 
venerable Joseph dwell devoutly among us, set- 
ting men’s souls afire with his zeal for piety and 
the righteousness of God, and enriching all with 
his spiritual counsels and awesome miracles; and, 
having departed into paradise, he even now en- 
treateth Christ the Lord, to grant our souls peace 
and great mercy. 


Now & ever..., from the Pentecostarion 


Aposticha stichera, in Tone IV: Spec. Mel.: “As one 
valiant among the martyrs...” — 


= 


O God-bearing father Joseph, as a vessel chosen 
by God from thine infancy, thou wast shown to be 
full of the grace of the Holy Spirit, and even after 
thy repose thou dost pour forth torrents of heal- 
ing, exercising authority over unclean spirits, to 
drive them away from men. Deliver us from their 
tyranny, praying earnestly to the Lord that He save 
our souls, in that He is full of loving-kindness. 

Stichos: Precious in the sight of the Lord is the 
death of His saints. 

O Joseph, taking thy cross upon thy shoulder 
from thy youth, guided by the holy Ambrose 
thou didst follow after Christ; and, full of all the 
virtues, thou truly becamest a model for monks. 
Wherefore, even after thy departure from this life 
thou sendest down an endless stream of miracles 
from God. Him do thou entreat, we beseech thee 
fervently, that He save our souls, in that He is full 
of loving-kindness. 

Stichos: Blessed is the man that feareth the 
Lord; in His commandments shall he greatly de- 
light. 

O venerable Joseph, from thy childhood thou 
didst desire to cleave unto God, and accounting all 
the beautiful things of this world as but dross, thou 
madest thine abode in the Hermitage of Optina 
where, laboring long with great endurance, thou 
didst attain the calm haven of paradise. Wherefore 
we beseech thee: Entreat Christ God that He save 
our souls, in that He is full of loving-kindness! 


Glory...: Idiomelon, in Tone VII — 

The father of lies was filled with dismay, per- 
ceiving the power of God which filled thy holy soul, 
O Joseph, beloved of heaven; for his demons were 
put to shame by thy patience and humility, utterly 
vanquished by thy meekness and poverty of soul. 
Wherefore the angels of God have received thee 
on high, placing crowns of victory on thy head; 
and the faithful have been made steadfast by the 
grace which dwelleth in thee. O venerable father, 
beseech the Lord that He ever deal with us sinners 
according to His loving-kindness 


Now & ever..., from the Pentecostarion 


After the Blessing of the Loaves, we chant the troparion 
of the venerable one, in Tone IV— 


Ever show thy care for us, O wondrous Joseph, 
who holdest sway not in Egypt, but in the hearts 
of all the Orthodox. For, having laid up stores of 
grace divine throughout thy saintly life against the 
spiritual famine of these latter days, thou dost nour- 
ish us as with the bread of angels and the nectar 
of the saints. Wherefore, O boast of Optina and 
glory of Russia, disdain not the fervent entreaties of 
those who in thanksgiving honor thy holy memory 
with faith. Twice 
And the troparion from the Pentecostarion, once 


AT MATINS 
At “God is the Lord...”, the troparion from the Pen- 
tecostarion, twice; Glory..., that of the saint, once; 
Now & ever..., that from the Pentecostarion 


After the first chanting of the Psalter, this sessional 
hymn of the saint, in Tone IV— 

Fleeing the depravity of this sinful world, Jo- 
seph escaped to the safe haven of Optina; where 
he labored for Christ with devotion, through ab- 
stinence and ascetic feats causing the fleshly mind 
to wither away, thereby winning control over the 
passions of the body. Wherefore, standing now 
before the throne of the Master, with great boldness 
he entreateth mercy for all who ask his intercession 


with faith. 
Glory..., Now & ever...,: Sessional hymn from the 


Pentecostarion 


After the second chanting of the Psalter, this sessional 
hymn of the saint, in Tone III — 

O venerable father Joseph, clothing thy life 
with all the virtues through patience and humble- 
mindedness, thou hast shown thy followers the 
path which leadeth to life everlasting. And, thyself 
following the precepts of the Lord, thou didst lay 
waste to thy flesh by strict abstinence and fast- 
ing. Wherefore, dwelling now in the heavens and 
standing before the Godhead in three Hypostases, 
O blessed one, entreat Christ God that He grant 
remission of offenses unto those who with love 
honor thy holy memory. 


Glory..., Now & ever...,: Sessional hymn from 


the Pentecostarion 


a eon 


Polyeleos, and this magnification — 

We bless thee, O venerable father Joseph, and 
we honor thy holy memory; O instructor of monks 
and converser with the angels. 


Selected Psalm verses — 
A With patience I waited patiently for the Lord, 


and He was attentive unto me, and He hear- 


kened unto my supplication. [Ps.. 392 2] 
B He set my feet upon a rock, and He ordered 
my steps aright. [Ps. 39: 3] 


A Lo, I have fled afar off and have dwelt in the 


wilderness. [Ps. 54: 8] 
B Iam become like a pelican of the wilderness. 
[Ps. 101: 7] 


AI have watched, and am like a sparrow that 
sitteth alone upon the housetop. [Ps. 101: 8] 
B My knees are grown weak through fasting. 
[Ps. 108: 24] 
A And my flesh is changed for want of oil. 
[Ps. 108: 24] 
[Ps. 6: 4] 


A For many dogs have encircled me, the congre- 


B. With tears will I water my couch. 


gation of evil doers hath surrounded me. 


[Ps. 21: 17] 

B_ They have bent their bow, a bitter thing. 
[Ps. 63: 4] 
A That they may shoot in secret at the blameless 
man. [Ps. 63: 4] 


BI beheld the Lord ever before me, for He is at 
my right hand, that I may not be shaken. 

[Ps. 15: 8] 

A Allthe nations compassed me round about, and 


by the name of the Lord I warded them off. 


[Ps. 117: 10] 
B_ Blessed be the Lord Who hath not given us to 
be a prey to their teeth. [Ps. 123: 6] 
A Let all Thy works, O Lord, give praise to 
Thee. [Ps. 144: 10] 

B_ And let the righteous ones bless Thee. 
[Ps. 144: 10] 


A. Know also that the Lord hath made wondrous 
His righteous one. [Ps. 4: 4] 
B. He hath labored forever, and shall live to the 


end. [Ps. 48: 9-10] 
A The Lord preserveth the souls of His saints. 
[Ps. 96: 10] 


B_ The saints shall boast in glory and shall rejoice 
upon their beds. [Ps. 149: 5] 

A Precious in the sight of the Lord is the death of 
His saints. [Ps. 115: 6] 

B- Chant unto the Lord, O ye saints of His, and 
give thanks at the remembrance of His holi- 
ness. [Ps. 29: 5] 

Glory..., Now & ever... 

Alleluia, Alleluia, Alleluia, Glory to Thee, O God! 
Thrice 


After the Polyeleos, this sessional hymn in Tone VII — 

In the Hermitage of Optina thou didst make 
thine abode, O all-blessed one and, following the 
ways of asceticism through the example and guid- 
ance of its holy elders, thou didst live thy life like an 
angel in the flesh, singing praise with glory amid the 
choir of the saints. Wherefore, O venerable father, 
entreat Christ the Master that He grant remission 
of offenses unto those who with love honor thy 
holy memory. 


Glory..., Now e& ever...,: Sessional hymn from 


the Pentecostarion 


Song of Ascents, the first antiphon of Tone IV 


Prokimenon, in Tone IV — 

Precious in the sight of the Lord is the death 
of His saints. 

Stichos: What shall I render unto the Lord for 
all that He hath rendered unto me? 

Let every breath praise the Lord. 


GosPEL ACCORDING TO JOHN, §35 
FROM THE MIDPOINT 
The Lord said to the Jews who came to Him: “Ver- 
ily, verily, I say unto you: He who entereth not by 
the door into the sheepfold, but climbeth up some 
other way, the same is a thief and a robber. But he 
who entereth in by the door is the shepherd of the 
sheep. To him the porter openeth; and the sheep 
hear his voice: and he calleth his own sheep by 
name, and leadeth them out. And when he putteth 
forth his own sheep, he goeth before them, and the 
sheep follow him: for they know his voice. And 
a stranger will they not follow, but will flee from 
him: for they know not the voice of strangers.” This 
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parable spake Jesus unto them: but they understood 
not what things they were which He spake unto 
them. Then said Jesus unto them again: “Verily, 
verily, I say unto you, I am the door of the sheep. 
All who ever came before Me are thieves and rob- 
bers: but the sheep did not hear them. I am the 
door: by Me if any man enter in, he shall be saved, 
and shall go in and out, and find pasture.” 


After Psalm 50, this sticheron, in Tone VI — 

Grace poured forth from thy godly mouth, O 
venerable Joseph, and thou didst offer wise counsel 
to the troubled and perplexed who had recourse 
unto thee, by the power of God reading the se- 
crets of their hearts as thou wouldst read a book, 
and disclosing to them the ways of righteousness 
wherein they should walk; for Christ, our merci- 
ful Lord, hath imparted to thee the authority to 
guide the reason-endowed sheep of His flock to 
His kingdom on high. 


Canon from the Pentecostarion, with 6 troparia, in- 
cluding the irmos; and that of the venerable one, with 
8 troparia, the acrostic whereof is “With thy brethren, 
O Joseph, pray for us all”, in Tone II — 


Ove I 
Irmos: Taking up the hymn of Moses, cry aloud, 
O my soul: My Helper and Protector hath He 
been for my salvation! He is my God, and I shall 
glorify Him! 

With exultant hymnody let us now glorify our 
venerable father Joseph, O ye faithful; for after God 
and the Theotokos he is our helper and protector 

“In the world ye shall have troubles,” Christ 
God hath promised His followers; wherefore, 
Joseph, His disciple, arose and fled the Egypt of 
this world. 

Taking up the hymn of Moses, with jubilation 
the holy Joseph cried aloud unto Christ: Thou art 
my God, and I shall glorify Thee all the days of 
my life! 

Theotokion: How can I, whose mouth is defiled 
with all uncleanness, dare to hymn thy mercies, 
O Lady? Yet do I glorify thee as my helper and 


protectress. 


Ope III 
Irmos: Establish us in Thee, O Lord Who hast slain 
sin by the Tree, and plant the fear of Thee in the 
hearts of us who hymn Thee. 

Thy pure and innocent heart was full of the fear 
of God, the beginning of wisdom, O Joseph, and 
therein wast thou established. 

He Who of old nailed our sins to the Tree of 
the Cross on Calvary filled thy heart with His in- 
comparable grace, O venerable one. 

Ye who chant the praises of the Lord, lift up 
your voices and laud His holy servant, for in him 
do the pious boast in glory. 

Theotokion: Blessed is the Mother of our Savior 
Who slew death by His death, for she interecedeth 


unceasingly in behalf of us sinners. 


Kontakion & ikos from the Pentecostarion 


Sessional hymn of the saint, in Tone V— 

Ever afire with the flame of love divine, the most 
blessed Joseph offered wise counsel unto all who 
came to him; for the holy Ambrose, that angel in 
the flesh, perceived in him the spark of the grace of 
God, wherewith the hearts of poor sinners might 
be lighted, and warmed and find comfort. Where- 
fore, in thanksgiving for the consolation which is 
continually poured forth upon us through his in- 
tercessions, we cry out without ceasing: Wondrous 
is God in His saints! 


Glory..., Now & ever...,: Sessional hymn from 


the Pentecostarion 


Ope IV 
Irmos: | hymn Thee, O Lord, for I heard report 
of Thee, and I was afraid; for Thou comest to me, 
seeking me who have strayed. Wherefore, I glorify 
Thy great condescension toward me, O greatly 
Merciful One. 

Report of the wonders of the venerable Joseph 
have come down to us from our fathers, and con- 
sidering it we ponder with awe the condescension 
of the Master in giving us so great a mediator before 
the throne of His glory. 

Ever regard with pity our desperate cries for 
rescue, O most holy Joseph, for, led astray by 
untamed passions, we wander helplessly amid the 
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dark defiles of sin, and will surely perish if thou 
wilt spurn our urgent prayers. 

The land of Russia, which languished so long 
in ungodly darkness, hath now cast off the bushel 
from over thy lamp, O Joseph, and thy light now 
shineth throughout the benighted world, guiding 
the lost to the palace of the King. 

Theotokion: He Who hath condescension to- 
ward the human race deigned to be born of thine 
ever-virgin womb, O all-immaculate Mistress, that, 
as the good Shepherd of souls, He mayest save the 
lost sheep from the teeth of the noetic wolf. 


ODE V 
Irmos: Dispelling the darkness of my soul, O my 
Savior, with the light of the commandments illu- 
mine me, in that Thou alone art the King of peace. 

Resplendent with the light of grace, O holy 
one, thou didst shine forth divine radiance upon 
those who keep the commandments of the King 
of peace. 

Even though our souls are rightly benighted by 
the darkness of sin, O venerable father Joseph, illu- 
mine us with the light of the precepts of the Savior. 

Now let us lift up our voices unto our merciful 
Lord, O ye faithful, in praise of the godly Joseph, 
who wondrously kept all His salvific command- 
ments. 

Theotokion: O all-holy, all-pure, most immacu- 
late Theotokos and ever-Virgin Mary, illumine us, 
thy wretched and unprofitable servants, with the 


light of thy Son. 


Ope VI 
Irmos: Whirled about in the abyss of sin, I call upon 
the unfathomable abyss of Thy loving-kindness: 
Lead me up from corruption, O God! 

Joseph, great among his brethren, was like a 
mirror, reflecting the loving-kindness of the Master 
upon those who came to him with faith 

Optina, that blessed refuge, became a place of 
safe haven for all who were beset by the whirlwinds 
of corruption in this vale of tears. 

Sinking into the miry abyss of depravity, we 
stretch forth our hands to the holy Joseph, crying: 
Lead us up from corruption, O saint! 

Theotokion: Eve of old was separated from the 


bliss of paradise by an unfathomable gulf; but thy 
Son, O Virgin, drew her forth from corruption. 


Kontakion of the venerable one, in Tone I — 

Come, ye who love the saints of the Church, 
and let us hymn the divinely wise Joseph, the God- 
bearing ascetic, who beheld things afar offas though 
they were near, and healed the souls and bodies of 
those who had recourse to his aid. For, having 
overcome the passions of the flesh and the mind, 
he acquired the grace to treat the sicknesses of men. 
And, mindful of his godly oversight, with reverence 
let us cry out with love: Rejoice, O Joseph, boast 
of Optina and joy of all the Orthodox! 

Tkos: Pondering, O ye faithful, the angelic life 
of the venerable Joseph, who loved humility and 
poverty of soul more than glory and riches; who 
made his abode in the Hermitage of Optina and 
struggled there in ascetic endeavor, let us rejoice 
exceedingly that he hath passed from this life into 
life everlasting, yet hath left us his much-healing 
relics for the healing of our infirmities. And, mind- 
ful of his godly oversight, with reverence let us cry 
out with love: Rejoice, O Joseph, boast of Optina 
and joy of all the Orthodox! 


Ope VII 
Irmos: Blessed art Thou, O God of our fathers, 
Who of old extinguished the thunderous furnace 
and bedewed the children by an outpouring of 
the Spirit. 

Piety and reverence, and true love for God and 
neighbor, poured forth from thy soul, O Joseph, 
revealing in thee the wondrous workings of the 
Holy Spirit. 

Having ascended the ladder of salvation 
through obedience, the mother of all virtues, Jo- 
seph rejoiced to cry: Blessed art Thou, O God of 
our fathers! 

Pleading unceasingly before the dread throne, 
the venerable one prayeth that God deliver us, his 
spiritual children, from the burning of passions 
and lusts. 

Resounding is the jubilation of those who 
hymn thine honored memory, O saint, and thun- 
derous the acclamations of those who dwell with 
thee in heaven. 
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Theotokion: All the ranks of the hosts of heaven 
chant hymns of praise to thee unceasingly on high, 
as do we on earth, O most holy Mother of the God 
of our fathers. 


Ope VIII 
Irmos: God the Word, Who in His ineffable wisdom 
created all things and brought them into existence 
out of nothingness, do ye bless as Lord, O ye works, 
and exalt supremely for all ages! 

Ye mortals wrought from the dust of the earth, 
with lips and tongues of clay bless the Lord of all 
creation, Who by His Wisdom and Word hath 
given us so great a mediator before Him! 

Full of wisdom divine, the wondrous Joseph 
hath shone forth with words of prophecy and in 
miracles, crying unto us: O ye works, bless and exalt 
the Lord supremely for all ages! 

O only-begotten Son, Thou Wisdom and 
Word of the Father, through the prayers of Thy 
servant Joseph teach us to chant unto Thee: O ye 
works, bless and exalt the Lord for all ages! 

Triadicon: Right worshipful is the All-holy 
‘Trinity — the unoriginate Father, the only-begot- 
ten Son and the most Holy Spirit — the Unity in 
three Hypostases, Who hath created all! 

Theotokion: Untouched by man, her virginity 
intact for all eternity, Mary became a fit vessel for 
the indwelling of the Word and Wisdom of the 
Father, through the operation of the Spirit of God. 


Ove IX 
Irmos: The Church of the faithful people hath been 
magnified, for the Creator of all, dwelling therein, 
reneweth it unto life. 

Sanctified by Christ, the Church of the faithful 
magnifieth Joseph and all the saints in whom He 
worketh wonders. 

All the people of God — old and young, men 
and women, the mighty and the lowly — hymn 
Joseph with high praise. 

Light shineth forth upon men’s souls through 
the Church of God alone; wherefore we hymn 
Joseph who dwelleth therein. 

Theotokion: Let us now magnify the Queen of 
angels, for the Creator of all, having dwelt in her, 


bringeth us new life in His Church. 


Exapostilarion: Spec. Mel.: “Hearken, ye women...” 

O venerable father Joseph, thou wast truly a 
star of surpassing radiance, illumining all creation 
with the splendor of miracles and divine succor; 
wherefore, celebrating thine honored memory 
today, with faith we magnify Christ our God with 
joy and gladness of heart. 


Glory..., Now & ever...: Exapostilarion from the 


Pentecostarion 


On the Praises, 6 stichera: 3 from the Pentecostarion, 
& 3 of the saint, in Tone I: Spec. Mel.: “Joy of the 
ranks of heaven...” — 

Rejoicing, O ye faithful, let us praise the holy 
Joseph, whose fame hath gone forth unto the ends 
of the world as a dispenser of wise counsels, a true 
disciple and follower of Christ, who now joineth 
chorus in the heavens with the saints of God. 

With faith let us bless Joseph, beloved of Christ, 
the mighty bulwark of all Christians, the bastion 
unshaken by afflictions and tribulations, the most 
godly merchant who traded corruptible things for 
the Pearl of great price, and who with pity watcheth 
over us from on high. 

In gladness let us hymn Joseph the devout, the 
splendid champion of piety, who shineth forth even 
now upon us with rays of loving-kindness; and let 
us bow down before his hallowed grave, entreating 
him to offer supplication unto God in behalf of us 
who honor him with faith. 


Glory...: Idiomelon of the saint, in Tone IT — 

All ye who love the saints of God, come, let us 
now join chorus, fashioning wreaths of praise for 
the venerable Joseph, to cast before his beautiful 
feet! For, having arrayed himself with faith as with 
the armor of light, he manfully entered the arena of 
the monastic struggle; and having by patience and 
humility utterly triumphed over the feeble strength 
of the demons and trampled Satan, their master, 
underfoot, he hath received the diadem of victory 
from Christ the King of all, and now prayeth ear- 
nestly in behalf of our souls. 


Now & ever..., from the Pentecostarion 


Great Doxology. Troparia. Litanies. Dismissal. First Hour. 
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AT LITURGY 


On the Beatitudes, 8 troparia: 4 from the appointed 
ode of the canon from the Pentecostarion, and 4 from 
Ode VI of the canon of the saint 


Prokimenon from the Pentecostarion, and that of the 
saint, in Tone VII — 

The righteous man shall be glad in the Lord, 
and shall hope in Him. 


EPISTLE TO THE HEBREWS, §335 
Brethren: Obey those who have the rule over you, 
and submit yourselves: for they watch for your 
souls, as ones who must give account, that they 
may do it with joy, and not with grief: for that is 
unprofitable for you. Pray for us: for we trust we 
have a good conscience, in all things willing to live 
honestly. But I beseech you the rather to do this, 
that I may be restored to you the sooner. Now the 
God of peace, Who brought again from the dead 
our Lord Jesus, that great Shepherd of the sheep, 
through the blood of the everlasting covenant, 
make you perfect in every good work to do His 
will, working in you that which is well-pleasing in 
His sight, through Jesus Christ; to Whom be glory 


for ever and ever. Amen. 


Alleluia from the Pentecostarion, and that of the 
saint,, in Tone II — 
Stichos: Thy priests shall be clothed with righ- 


teousness, and Thy righteous shall rejoice. 


GOSPEL ACCORDING TO LUKE, §24 

At that time, Jesus stood in the plain, and the 
company of His disciples, and a great multitude of 
people out of all Judza and Jerusalem, and from 
the sea coast of Tyre and Sidon, who came to hear 
Him, and to be healed of their diseases; and those 
who were vexed with unclean spirits: and they 
were healed. And the whole multitude sought to 
touch Him: for there went virtue out of Him, and 
healed them all. And He lifted up His eyes on His 
disciples, and said: “Blessed be ye poor: for yours 
is the kingdom of God. Blessed are ye who hunger 
now: for ye shall be filled. Blessed are ye who weep 
now: for ye shall laugh. Blessed are ye, when men 
shall hate you, and when they shall separate you 
from their company, and shall reproach you, and 
cast out your name as evil, for the Son of man’s 
sake. Rejoice ye in that day, and leap for joy: for, 
behold, your reward is great in heaven.” 


Communion verses: that from the Pentecostarion, and 
that of the saint — 
In everlasting remembrance shall the righteous 


be; he shall not be afraid of evil tidings. 
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They say that a certain elder dwelt by himself in silence, and that a son of the world (lay- 


man) used to minister unto him continually; and it happened that the son of that son of 
the world fell sick, and his father entreated the elder to go with him to his house and to 


pray over him, and when he had entreated him to do so often, the elder went forth and 
went with him. And the man went before him and entered the village, and he said to 


the people there, “Come forth to meet the monk.” Now when the elder saw the people 


from afar off, and perceived that they had come forth to meet him carrying lanterns, 


straightway he stripped off his garments and dipped them in the river, and he began to 
wash them, being naked. And when the man who ministered unto him saw this, he was 
ashamed, and he entreated the people of the village, saying: “Get ye back, for the elder 
hath certainly gone mad!” Then he approached the elder, and said unto him, “Father, 
what is it that thou hast done? For all the people are saying that the elder hath a devil.” 
And the elder said, “This is what I wished to hear.” 


— from The Paradise of the Fathers 
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THE LIFE OF THE ORTHODOX BULGARIAN 
UNDER THE OTTOMAN EMPIRE. 


The period of Ottoman rule over the Balkans can 
be concisely characterized also as an era of Muslim 
persecution against Eastern Orthodox Christianity. 
The foundation for such a conviction is provided 
by historic documents extensively testifying to this 
oppression of the Christians, which was inflicted 
in so many and varied ways that a thorough study 
of them would take many years. Included here 
are: Turkish sources dealing with Bulgarian histo- 
ty (legal codes, fatéwa', firmans, correspondence, 
court documents, etc.), marginal notes in liturgi- 
cal and other books, written by Bulgarian men of 
letters, travel notes by foreigners who crossed the 
Bulgarian lands, the lives of newmartyrs and, in 
more recent times, articles in periodicals and of- 
ficial documents from the decades immediately 
preceding the liberation of Bulgaria (1878). All 
of these documents and sourcebooks stare at us 
with the eyes of Bulgarian anguish, with the tear- 
ful eyes of our fathers and mothers in the Faith, 
whom divine Providence had destined to live un- 
der the heavy infidel yoke. Throughout the centu- 
ries of that suffering, to each of them, in one way 


or another, was posed the fateful question: Your - 


faith, or your life? If it was not the threat of physi- 
cal violence, this question was posed by burden- 
some taxation, e.g. dzhizie (the capitation tax)’, 
devshirmeh (the “blood tax”)* and countless other 


1 A fatwa (Arabic: 45s) plural fatawa, is a legal 
pronouncement in Islam, done by a law specialist on a 
issue. 

2 A firman is a royal mandate or decree issued by 
a sovereign in certain Islamic countries, including the 
Ottoman Empire, Mughal Empire, and Iran under Shah 
Mohammed Reza Pahlavi. The word firman comes from 
the Persian farmdn (4_-|0) meaning “decree” or “order”. 
In Turkish it is called a ferman. 

3. The chief difference between Muslims and non- 
Muslims was implemented through the tax called jizie, or 
dzhizie, the capitation tax, collected from the non-Muslim 
male population aged between 15 and 75. This tax under- 
scored the slave position of the Christians in comparison 
with that of their masters, the “right-believing” Moham- 
medans. 

4 Devshirmeh (Turkish devsirme, Greek, xo1SonaCeua, 
“collection of children”; Romanian: tribut de sdnge; 
Serbian danak u krvi or Bulgarian kppBeu danbk, “blood 


taxes and duties; it was posed by the insupportable 
existence, the poverty, the constant fear, the misery, 
the daily Muslim outrages, the endemic injustice 


and the deprivation of the rayah (non-Muslims) of 


all rights — as “infidels”; it was posed by the scar- 
city of bread, by the wrecked home, by the mother 
or wife, the betrothed or beloved one abducted and 
enslaved, by the little daughter condemned to servi- 
tude, or by the son, painfully allowed to grow only 
to be taken away, one day to become a janissary 
and a tormentor of his own kinfolk. This question 
was posed by the constant and continual mortifica- 
tions. “The sufferings to which the Bulgarian na- 
tion was subjected during these five centuries were 
indescribable. The slaughters, the abductions, the 
banishment from one’s native home, the violation 
of the culture and honor of the Bulgarian populace, 
were all common in the Ottoman Empire,” writes 
Professor P. Petrov, a scholar expert in the Islamisa- 
tion policies of the Ottomans.* 

Under such conditions the most vital ques- 
tion in the existence of the Bulgarian of that time 
was the question of Faith. It was, then, precisely 
the Orthodox Christian Faith of the Bulgarians, 


referred to in national songs as “the Bulgarian 


tax”) was the system of collection of young boys from 
conquered Christian lands by the Ottoman sultans as a 
form or regular taxation in order to build a loyal slave 
army (formerly largely composed of war captives) and 
class of (military) administrators: the Janissaries, or other 
servants such as tellak in hamams. The word devsirme 
means “collecting, gathering” in Ottoman Turkish. Boys 
delivered to Ottomans in this way were called ghilmdn or 
acemi oglanlar (“novice boys”). Through the blood tax, as 
the Turkish historian I. Uzuncarsili points out, the empire 
aimed, “on the one hand, gradually to Islamise, from 
end to end, the whole non-Muslim populace of Rumelia, 
and — on the other — by means of this Islamised part 
to reinforce the Turkish armies”. — Quoted from Peter 
Petrov, Fateful Centuries... p. 72. For a detailed study 
on the “Blood tax” in Bulgarian history cf. Lpetana 
Teoprvesa, Ennyapctsoto B ObirapcKute 3emH, Hayka 
4 H3kycTBO, C. 1988 [Janissarism in the Bulgarian Lands 
— in Bulgarian]. 

5 [emp Iempoe. Mo cnequte Ha Hacuamero. U.I.C., 
1987, c. 9. [Peter Petrov, On the Traces of Violence, Part 
One, Sofia 1987, p. 9 — in Bulgarian] 


= 


Faith”, that preserved both their existence as a na- 
tion and their Bulgarian Christian identity. Faith 
was the wall that divided the population of the 
Ottoman Empire into two categories: “right-be- 
lieving” [Muslims] and “infidels” [giaours, non- 
Muslims]. Faith was what determined to the 


greatest extent the life’s destiny of each Orthodox - 


Bulgarian — whether he was aware of it or not. 
On account of their Orthodox Faith the wor- 
thiest Bulgarians were tortured and slain during 


the Turkish era. Until not long ago their feat was _ 


ideologically misused by the Communists to con- 
vince us that these sufferers were tormented and 


killed “for the sake of their kinship, homeland 


and language.” In their analyses of the era un- 


der consideration, the importance of the “Bulgar- 
ian Faith” was mentioned, reluctantly, only as an 
. ‘<4 . . »”» ‘<4 » . 
appendix to “kinship” and “language”. In reality 
the situation was exactly the reverse — the dif- 
ferentiation between rulers and subjects lay pre- 
cisely in their faith. When one said “a Bulgarian” 
he meant “a Christian”.© In saying “a Turk”, one 


6 A testimony for such equivalence between religious 
and national self-consciousness we find in the Frenchman 
Cyprien Robert’s Travel Notes [available online in Ger- 
man]. He narrates the following story from his experiences 
with Bulgarian villagers: “The simple-hearted habitants of 
this poor village were grievously telling me, the Bulgarian 
from the West [sic!], who had come to visit his Eastern 
brothers, about a lamentable feature of Turkish cruelty 
— the pillage of the “St. Paraskeva” monastery, which 
was situated in the neighboring mountain.” In another 
instance the author imparts that the hate toward Turks was 
so vehement that, when Robert was guided by a Muslim, 
he could buy nothing in the meyhanes [tavern]. He was 
compelled to remove the Turkish guide so as to be able to 
tell the meyhane proprietor: “Give me, brother, something 
for lunch, I am Bulgarian, too!” Once this word was ut- 
tered, the proprietor would bring him everything he had. 
In a town an elderly [Christian] woman “indignantly” told 
him, while he was scrutinising amosque: “Open your eyes, 
brother! Don’t you know that this is a Muslim temple?” 
The author noticed that the Bulgarians were so attached 
to their faith and kinship that they generally identified 
the names “Bulgarian” and “Christian”. Here is another 
curious adventure that C. Robert experienced in several 
villages: during the first months of his abidance among the 
Bulgarian villagers in the Balkan range the latter would 
always ask him the question where he was come from, 
to which he would answer: “From Frankistan.” “You are 
happy, brother — exclaimed they, — in your country there 
are only Bulgarians!” “Bulgarians? I’ve never seen one 


meant “a Muslim”. The division was not that of 
nationalities, Turkish and Bulgarian, but of “right- 
believing” and rayah. Here is why the passing of a 
Bulgarian to the side of Islam definitely excluded 
him from the register of the oppressed rayah (with 
variation in some regions, where initially the Is- 
lamised Bulgarians continued to have a friendly, 
at times even a protective, attitude toward their 
Christian kinsfolk), and enrolled him forever 
among the oppressing “right-believers” — since, 
according to Muslim law, apostates from Islam are 
punished by death. Such was the abyss between 
the poor Lazarus and the rich man in this time of 
division, even when the latter was not so wealthy. 

The Bulgarians were wont to resist the Islamic 
oppression in various ways: in one instance, they 
would take to arms and reprisals; in another, they 
would remain silent in their suffering, but would 
not give way before the pressure to forsake their 
Christian Faith, even if they did not confess it 
urbi et orbi, like the ancient martyrs, but preferred 
suffering to forced conversion. Compared to the 
general number of Bulgarian sufferers of that era, 
the overt martyrs and confessors, considered by 
the [Bulgarian] Church to be saints, can be easily 
numbered. But the circumstances of history and 
life of the Bulgarian nation — particular and in 
some respects even unique in their kind — provide 
grounds for speaking of many more martyrs than 
Martyrologia from the Turkish times furnish. In 
order to reveal to our readers the “quiet martyr- 
dom” of many Bulgarians, we should scrutinize 
the conditions under which Orthodox Bulgarians 
lived; we would then gain a sense of the spiritual 
essence of those times and would come to know 
that the Islamic theocratic state, based on Sharia 
there.” “How? No Bulgarians in the land of the French?! 
You mean you are not Bulgarian?” “Not in the least!” When 
they heard such a reply, the villagers would droop their 
heads and say no more. Only after “more than one similar 
case” Robert grasped that by the name “Bulgarian” these 
villagers denoted “all the Christian nations in contrast to the 
Mohammedan people.” (Quoted from Ye. Cuezapoe. bn- 
rapcKHTe 3eMH Mpe3 Momeda Ha Yy2K IM NbTeWeCTBEHHUA 
1828-1853. AkaqemuyHo H3qatTemcTBoO, C., 1997, c. 376, 
387-388 [Ivan Snegarov, The Bulgarian Lands Through 
the Eyes of Foreign Travellers in 1828-1853; Bulgarian 
Academy of Sciences, Sofia 1997, pp. 376, 387-388 — in 
Bulgarian]) 
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(Islamic law), is a veritable “martyr-producing” 
factory.’ For this reason, in the lives and excerpts 
we offer here, we shall not employ the generally 
used term Ottoman rule/yoke, but the term, theo- 
logically more precise, Muslim rule/yoke. 

There are a plethora of works dealing with 
the Islamisation processes in the Bulgarian lands, 
but the sources treating of its application in daily 
life have hitherto been studied with some disre- 
gard for the Christian psychology of Bulgaria in 
the historical past. In order to comprehend the 
inner suffering of the believing Bulgarian from 
whose family living members have been torn in 
order to put them to spiritual death and doom 
them to eternal damnation, we need to look with 
candid eyes at the events of that time; we need to 
regard his soul through its kinship with our own 
souls. And this kinship resides within our com- 
mon Orthodox Faith, the common Mysteries 
we partake of, our common Savior Christ, the 
Head, in Whom the entire Body of the Church, 
regardless of terrestrial time and space, is or- 
ganically and indivisibly united. 

To the faithful Bulgarian, separation from 
his forefathers’ Orthodox Faith was more horrible 
than death. A large number of national songs, 
tales and beliefs bear witness to this. Here we shall 
cite one of these numerous songs which reveals, in 
an unparalleled way, the Christian profundity of 
the Bulgarian worldview during the Turkish pe- 
riod. This song was written down by the priest 
Todor of Vratsa. We quote it in entirety: 


My dearest child 

My fairest son 

My finest offspring, 

If thou lovest me, my son, 

Even as I love thee, 

Then hearken unto me, thy mother. 
Fear not torments, O my son, 


7 That is, favouring the “production” of newmartyrs, 
in the expression of the researcher of the newmartyrs of 
the Balkans, Professor Constantinos Nikhoritis — see 
K. Huxopumuc. Caeta Topa — ATOH Hu OburapcKOTO 
HOBOMbYeHHYECTBO. Akan. M3narenctBo «IIpod. MapHx 
ApuHos». C., 2001, c. 129 [The Holy Mountain Athos and 
the New Martyrdom of Bulgarians, Bulgarian Academy of 
Sciences, Sofia 2001, p. 129 — in Bulgarian]. 


Suffer yet a little more, 

So that thou mightest gain a crown 
imperishable. 

Fear ot torture, O my son. 

Lo! Christ invisibly standeth nigh 

To receive thy holy soul. 

[Meet] it is to suffer for a while 

And be vouchsafed eternal rest, 

And with Christ to reign together. 

And beseech Christ for thy sinful mother. 


In this prayerful song vibrates the spirit of those 
Christian mothers of whom we read in the Lives 
of the ancient martyrs. This nameless Bulgarian 
Solomonia’ is willing to sacrifice her darling son 
for Christ’s sake and eagerly exhorts him to mar- 
tyrdom, whereby she herself becomes a voluntary 
martyr in her spirit. This, now, is the bloodless 
martyrdom of innumerable Bulgarian women, 
praised in so many Bulgarian folksongs! Deep 
are the wellsprings of the popular belief that those 
Christians who have been slaughtered for Christ’s 
sake by the Hagarenes will be enthroned together 
with Christ in everlasting bliss: they spring forth 
from the time of St. Euthymius, the last patriarch 
of the Second Bulgarian Kingdom. Undoubt- 
ing faith in the truth of Orthodox Christianity 


8 Codulicka HapoqHa 6nOmMoTeKa, No 338, 1. 364-a. 
[National Library of Sofia. Nr.338, list 364-a.]. In all 
Bulgarian national songs related to Faith, the Orthodox 
Christian Faith is referred to as “the Bulgarian Faith”, and 
“our forefathers’ Faith” (see Appendix I, Folk Songs About 
the New Martyrs). 

9 This was the name of the mother of the seven Maca- 
bees brothers, who was watching how they were tortured 
by reason of their fidelity to the Law of their Lord, and was 
encouraging them to endure the pains to the end; having 
then sent all of them to the Lord, she herself surrendered her 
soul into His hands. The words, which this mother uttered 
to her last child were amazingly similar to those in the song 
we quote here, as she “spake in her country language on 
this manner; O my son, have pity upon me who bare thee 
nine months in my womb, and gave thee such three years, 
and nourished thee, and brought thee up unto this age, and 
endured the troubles of education. I beseech thee, my son, 
look upon the heaven and the earth, and all that is therein, 
and consider that God made them of things that were not; 
and so was mankind made likewise. Fearnot this tormentor, 
but, being worthy of thy brethren, take thy death that I may 
receive thee again in mercy with thy brethren.” (II Macc. 
Chapter 7) 
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and its victory over all evil, in resurrection and 
life eternal with Christ — herein lies the clue as 
to whence the power of the Bulgarian Orthodox 
sprang during that horrible time: the power that 
helped them to survive and from dissipated rubble 
to be reunited into an integral people. The loss 
of this Faith in our days has brought about the 
turning of our people again into rubble, jumbled 
about, sifted and blown hither and thither by the 
sinful whirlwinds of today. The survival of the 
Bulgarian people during the Turkish era was re- 
garded by Metropolitan Clement of Trnovo as a 
true miracle — here is what this confessor of Or- 
thodoxy and bishop said in his wonderful sermon 
on the Feast of Orthodoxy, in 1893: 

Here before us, brethren, we see the entire history of our 
people: the entire century-long, onerous and martyric life 
of our nation. Read through its pages, read with attention 
about this life of martyrs. On every page, in every line and 
letter of this history, in its every vibration, you shall find 
irrefutable corroborations that all we have said heretofore 
about Orthodoxy is the unalloyed and indomitable Truth. ... 
This people, brethren, was tormented to the utmost and yet 
survived! It could not be crushed under the cruelest and 
century-long sufferings; it could not be razed to the ground. 
And what power wrought this miracle? Nothing else, dear 
brethren, than that our people remained faithful to God, 
that is — throughout all its century-long difficult times it 
remained firm and unshakable in its forefathers’ Faith: in 
Orthodoxy. The Bulgarians willingly reconciled to any 
loss, made every sacrifice: their labors, their property, even 
their life. Only one thing they would not agree to sacrifice, 
being as they were, subject to all kinds of sufferings for its 
sake, and that was their Orthodox Faith. 

This is the living tradition, the handing 
over of the Orthodox Faith from age unto age, 
which has been sealed by the blood of the Bulgar- 
ian newmartyrs, whose struggles would have not 
been possible without their profound and simple 
faith and their illimitable fidelity to Christ. 

During this dire time every Bulgarian, in one 
way or another, had to face the choice: Islam or 
suffering. Here are a few historical evidences dem- 
onstrating that many Bulgarians were in fact tor- 
mented and readily accepted their suffering pre- 
cisely as Orthodox Christians suffering for their 
Faith, which renders their feat equal to that of the 
holy martyrs: 

This adversary not only ruins the villag- 
es of all our fellow-countrymen in Bulgaria 


[i.e. Moesia, contemporary Northern Bulgaria], 
Romania [i.e. Thrace] and Macedonia, but tyran- 
nically exterminates the population of this land. 
In such manner, they burned alive not a few in- 
fants, gathered in a building; they cut away the 
nipples of women; they torture men by wrapping 
their bodies with red hot chains. They put them 
to such tortures, such a demon seizes them and 
they slaughter our people for nothing else but for 
hatred of the Slavic-Russian /i.e. the Orthodox] 
Church. This is the real reason which goads them 
to revolt, to give themselves to robbery, violence 
and tyranny, thereby forcing [the Christians] to 
abandon their faith and, in such manner, estab- 
lishing the safety of the Porte. 

The Bulgarian Christians could avoid such 
grave afflictions by accepting Islam: 

Travelling throughout the lands which sepa- 
rate the Balkan from Serbia, Baron Lieven often 
found himself surrounded by Christians of all 
ages and estates. They came to tell him out their 
complaints and to beseech his protection against - 
the dreadful persecutions they had to suffer at 
the hands of the low-ranking Turkish officials. 
Exposed to the agha!® and the maltreatments of 
the gavazes [guardians], left defenseless against 
all manner of cruelties, performed by an ungov- 
ernable militarism even in the holy places [the 
churches], these people declared that if [the Rus- 
sians] would not come to help them out, then 
there could be no other alternative for them, ex- 
cept becoming Turks, in order to put an end to 
their unbearable afflictions. “Let them crush us 
down with taxes — said they — we will give them 
all even to our last grosh [small silver coin, penny], 
but let them at least guarantee the security of our 

2? 11 


lives and the honor of our wives and children’. 


10 Agha (or Aga) from Turkish Agha ‘leader’, ‘ruler’. 
Title for a civil or military officer, or often part of such title. 
As a title it was placed after the name of certain military 
functionaries at the same time some Court functionaries 
were entitled to the agha title. 

11 Hs goknaza Ha aBcTpuiickua nocnaHHK B Pycua 
MalizenOypr qo MetepHux oT 24 maif 1841 1, B KolTO 
omlcBa BMeyaTeHHeTO Ha PYCKHA NOJKOBHHK JIuBen, 
MHHall Mpe3 MapT c. r. oT CppOua 3a Llapurpag. — Unt. 
no JT. Tempoe. Mo cneaute... 4. I, c. 167. [From the 
Report of the Austrian ambassador in Russia Meizenburg 
to Meternich, of May 24, 1841, in which he describes the 
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The blood of innocent victims, who fell prey to 
Muslim atrocities, is shed with impunity. The 
moans and the cries of our abducted wives and 
daughters reach no one’s ears. The fact that, in 
order to dispose of the tyranny, so many of our 
brothers have converted to Islam, bespeaks the 
terrifying sufferings of our people throughout all 
centuries.!” 

But under the circumstances of such assaults 
on their Faith, the Bulgarians consciously would 
choose, in many instances, the struggle of confes- 
sor and martyr in the name of his holy Orthodox 
Faith — such a conscious attitude is attested by 
the following extract from an ecclesial admonition 
against conversion to Islam, compiled by the re- 
nowned Bulgarian 18" century preacher Josif Bra- 
daty (Joseph the Long-bearded): 

“If a Christian has committed a grave mis- 
deed and the Hagarenes suggest to him: ‘Become 
a Turk lest we finish you off, and he resists and 
does not betray his Faith, and if they behead him, 
or hang him, or drown him in water, he then is 
glorified like the martyrs of old, since through 
this martyrdom all his sins are forgiven and he has 
cleansed himself from his faults by [the shedding 
of] his blood. Beware! Whosoever of you should 
fall in the hands of the Turks, have patience and 
never betray your Faith, but keep your Faith 
pure to the end, so that you may be crowned 
by God. Be mindful not to say fearfully: “We are 
too sinful and God will not forgive us, so we had 
better accept the Turkish faith.’ Never say this! 
But when the Hagarenes seize you and order you 
to blaspheme Christ, “lest we behead you,” then 
pray to God and say: “O Lord Jesus Christ! Much 
as I have sinned, ever since my youth until now, 
do Thou Who lovest mankind [forgive me and] 
help me to meet death, for the sake of Thy love 
for mankind! Then, if they kill you, you shall be 


impressions of the Russian colonel Lieven, who traversed 
Bulgaria in March the same year on his way from Serbia 
to Tsarigrad. In Bulgarian.] 

12 Ws oOppuienueto Ha Obsrapu 20 pyckua HMMepatTop 
Huxonaii I or 17 asryct 1853 r — Bx. H. Todopoe. lono- 
*#KeHHETO..., Cc. 226. — Unt. no /7. Tempoe. To cneaute... 
Y. I, c. 173. [Excerpt from the Address of Bulgarians to 
the Russian Emperor Nikolai I, dated August 17 1853. In 
Bulgarian] 


counted as the previous martyrs and together 
with them shall enjoy [heavenly] bliss. Howev- 
er, if you are intimidated and abandon your Faith, 
and desecrate your Baptism, then Christ will bap- 
tize you in the eternal fire...”° 

The life of the Bulgarian Orthodox under 
such conditions was an actual and recurrent con- 
fession of the Faith and we may be well advised 
to speak of a compass of Bulgarian newmartyrs, 
truly vast in its immensity. Most generally, we may 
divide these sufferers in two groups: a) martyrs 
whose struggles are recognized by the Church 
and whose memory is celebrated liturgically — 
they number a few score, and their names are well- 
known, their martyrdom having been recorded in 
detail by eyewitnesses in the manner of the ancient 
Lives of the martyrs, and in similar style; b) mar- 
tyrs whose struggles have not yet been ecclesias- 
tically recognized — their number is known only 
to the omniscient God.!* Most of their names are 
irretrievably obliterated; some have been preserved 
in rare instances, but their exploits were either for- 
gotten, or are cursorily mentioned in documents, 
buried away in archives, or have come to us in the 
form of oral tradition, a folk song or a legend, or 
have been preserved in place names, or have disap- 
peared amid the bloody events surrounding their 
martyric deaths, producing only insignificant 


13 Quoted from Peter Petrov, Fateful Centuries...,p.341. 
14 Precisely about such unknown martyrs wrote the Hi- 
landar monks Paisios and Onouphrios. The first asserts in 
his Slavic-Bulgarian History that “in the first years [of the 
yoke] the Turks slaughtered much of the Bulgarians in the 
towns for their Christian Faith, but the populace, because of 
their simple-mindedness and neglect failed to write down 
a description of their sufferings and thus, from generation 
to generation, their sufferings and names sank in oblivion” 
(CaaBaHoObarapcxa uctopua. C., 1972, c. 126). Describing 
the events between the years 1760-1839, the devastation 
of the Kazanluk region village Enina and the infestation 
of the Kurdzhali chieftains Kara Osmanooglu, Ilkooglu, 
Kara Feizi and others in the Plovdiv region, the Hilandar 
monk Onouphrios writes: “They burned down the villages 
and as many men, women and children they caught, they 
[forcefully] islamised the children, they used the women 
for kyucheks [bellydance] and to take pleasure of them, of 
which many moved to the next world as martyrs, and men 
were used as slaves.” [Quoted from P. Petrov, Fateful Cen- 
turies..., p. 169]. These examples were picked arbitrarily 
and many more are available in various sourcebooks. 
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inklings in the records of history.... The martyrs 
who are not yet recognized ecclesiastically also 
suffered as Christians at the Muslims’ hands; they 
also shed their blood as lambs of Christ; they also 
could escape death by accepting Islam, yet did not 
do so. The fact that in the Ottoman Empire, un- 
der mortal threat (on the part of Muslims) anyone 
could generally escape death by proclaiming he 
was willing to convert to Islam, was widely known 
even to children, as this is unequivocally shown 
in the Life of the Holy Martyr-Monk Luke of 
Adrianople: 

One day Luke’s master headed for Russia 
on trade. He took along Luke also, who then 
was thirteen years old. Upon their returning, he 
stopped in Constantinople, all unsuspecting the 
great misfortune that awaited the poor orphan. 
One day, Luke left the house they occupied and, 
having quarreled with a Turkish boy, he started 
to beat him. Seeing this, several Turks, who hap- 
pened to be nearby, threw themselves on Luke, 
seized him and would have killed him. Luke was 
utterly daunted by their ferocity, and having no 
other way to free himself from the hands of the 
vile Turks, he shouted out: Let me be, I shall 
become a Turk! The words “become a Turk” im- 
mediately quelled the ferocity of the Turks, and 
one of them, Aga, immediately took the boy to his 
place and coerced him to deny Christ and accept 
Mohammedanism.'° 

In almost all lives of newmartyrs from that 

era we find evidence that Christians could con- 
sciously have recourse to islamisation in order to 
escape life’s misfortunes and a violent death, as 
indeed such cases are abundantly found in kadi 
records and documents. The knowledge of this 
entitles us also to consider as martyrs such Chris- 
tians who were facing horrendous suffering at 
the hands of the Muslims, yet did not have re- 
course to this commonly known means of escape, 
but laid down their lives as Orthodox Christians, 
preserving to the end their fidelity to our Savior. 
15 March 23, 1802. See Vaporis, Witnesses for Christ, 
pp. 252-257. 
16 Aoouckili naTepukb WIM 2%KM3HeEOMMCaHie CBATHIXb, 
Ha Caatoi Aeoxckolk Tops npociasmmxs, 4. I, M. 1897, 
c. 292-293. [The Athonite Paterikon, p. 1, Moscow 1897, 
pp. 292-293]. 


In support of this assertion we shall here adduce 
the story of Todor Popneshov (or Popneikov), the 
son of the priest of the village Batak, slaughtered 
by the Turks. His father met his martyric death 
When Todor, who had 
been hiding in the church, crept to the side of the 
churchyard tree, he saw that all the Christians had 
been massacred as they left the church; he was 
wondering whether to leave the place or remain 
there concealed. Previously he had sought the ad- 


in the village school... 


vice of a friend, who afterwards left for the school, 
where he was cut to pieces. Todor, however, chose 
to remain in the churchyard. He then saw another 
acquaintance, who recommended that he should 
become a Muslim as the only way to remain 
alive. Todor retorted: “Should I renounce my 
people?” But his friend leaped over the stone wall, 
shouting: “I am yours!” which meant: “I become 
a Muslim,” and thus saved his life. In the chapters 
dedicated to the newmartyrs of Batak we shall ex- 
amine more evidence of this sort. 


* KK 


With these preliminary deliberations we lay the 
beginning of a collection of readings, entitled 
“On the Traces of the New Martyrs of Bulgaria.” 
As the sources for extensive life-descriptions of 
the Bulgarian newmartyrs have not been hitherto 
collected individually, we should allow ourselves 
to impose on our reader the stipulation that our 
present endeavor is but the first step in the direc- 
tion of such an enterprise. We have been collect- 
ing the sources, crumb by crumb, from various 
historical books and documents touching on that 
period of Bulgarian history. We make no claim to 
offer a polished description of the lives and suffer- 
ings of those whose names and number are known 
only to God. Our purpose is to offer a few hith- 
erto collected crumbs to other such poor Laza- 
ruses as ourselves, whose hearts burn with love for 
the newmartyrs and thirst for their glorification 
by the Church militant as well — in their earthly 
motherland and throughout the Christian world. 


An excerpt from The New Martyrs of Batak, written 
in Bulgarian, translated by and ©Petko Hinon, edited by 
Br. Isaac Lambertsen C S]KP 


ae 


EPISTLE OF SAINT PHILARET, FIRST HIERARCH 
OF THE RUSSIAN ORTHODOX CHUCH OUTSIDE OF RUSSIA, 
TO THE BRETHREN IN CHRIST, ORTHODOX BISHOPS AND ALL WHO HOLD DEAR 
THE FATE OF THE RUSSIAN CHURCH 


In recent days the Soviet Government in Moscow 
and various parts of the world celebrated a new 
anniversary of the October Revolution of 1917 
which brought it to power. 


We, on the other hand, call to mind in these days 
the beginning of the way of the cross for the Rus- 
sian Orthodox Church, upon which from that 
time, as it were, all the powers of hell have fallen. 


Meeting resistance on the part of archpastors, pas- 
tors, and laymen strong in spirit, the Communist 
power, in its fight with religion, began from the 
very first days the attempt to weaken the Church 
not only by killing those of her leaders who were 
strongest in spirit, but also by means of the artifi- 
cial creation of schisms. 


Thus arose the so-called “Living Church” and 
the renovation movement, which had the charac- 
ter of a church tied to a Protestant-Communist 
reformation. Notwithstanding the support of the 
government, this schism was crushed by the inner 
power of the Church. It was too clear to believ- 
ers that the “Renovated Church” was uncanonical 
and altered Orthodoxy. For this reason people did 
not follow it. 


‘The second attempt, after the death of Patriarch 
Tikhon and the rest of the locum tenens of the pa- 
triarchal throne, Metropolitan Peter, had greater 
success. The Soviet power succeeded in 1927 in 
sundering the inner unity of the Church. By con- 
finement in prison, torture, and special methods it 
broke the will of the vicar of the patriarchal locum 
tenens, Metropolitan Sergy, and secured from him 
the proclamation of a declaration of the complete 
loyalty of the Church to the Soviet power, even 
to the point where the joys and successes of the 
Soviet Union were declared by the metropolitan 
to be the joys and successes of the Church, and 


its failures to be her failures. What can be more 
blasphemous than such an idea, which was justly 
appraised by many at that time as an attempt to 
unite light with darkness, and Christ with Belial. 
Both Patriarch Tikhon and Metropolitan Peter, as 
well as others who served as locum tenens of the 
patriarchal throne, had earlier refused to sign a 
similar declaration, for which they were subjected 
to arrest, imprisonment, and banishment. 


Protesting against this declaration — which was 
proclaimed by Metropolitan Sergy by himself 
alone, without the agreement of the suppressed 
majority of the episcopate of the Russian Church, 
violating thus the 34% Apostolic Rule — many 
bishops who were then in the death camp at So- 
lovki wrote to the metropolitan: “Any govern- 
ment can sometimes make decisions that are fool- 
ish, unjust, cruel, to which the Church is forced 
to submit, but which she cannot rejoice over or 
approve. One of the aims of the Soviet Govern- 
ment is the extirpation of religion, but the Church 
cannot acknowledge its successes in this direction 
as her own successes” (Open Letter from Solovki, 


Sept. 27, 1927). 


The courageous majority of the sons of the Rus- 
sian Church did not accept the declaration of 
Metropolitan Sergy, considering that a union of 
the Church with the godless Soviet state, which 
had set itself the goal of annihilating Christianity 


in general, could not exist in principle. 


But a schism nonetheless occurred. The minor- 
ity, accepting the declaration, formed a central 
administration, the so-called “Moscow Patriarch- 
ate” which, while being supposedly officially rec- 
ognized by the authorities, in actual fact received 
no legal rights whatever from them; for they con- 
tinued, now without hindrance, a most cruel per- 
secution of the Church. In the words of Joseph, 
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Metropolitan of Petrograd, Metropolitan Sergy, 
having proclaimed the declaration, entered upon 
the path of “monstrous arbitrariness, flattery, and 
betrayal of the Church to the interests of atheism 
and the destruction of the Church.” 


The majority, renouncing the declaration, began 
an illegal ecclesiastical existence. Almost all the 
bishops were tortured and killed in death camps, 
among them the /ocum tenens Metropolitan Peter, 
Metropolitan Cyril of Kazan, who was respected 
by all, and Metropolitan Joseph of Petrograd, 
who was shot to death at the end of 1938, as well 
as many other bishops and thousands of priests, 
monks, nuns, and courageous laymen. Those 
bishops and clergy who miraculously remained 
alive began to live illegally and to serve divine ser- 
vices secretly, hiding themselves from the authori- 
ties and originating in this fashion the Catacomb 
Church in the Soviet Union. 


Little news of this Church has come to the free 
world. The Soviet press long kept silent about her, 
wishing to give the impression that all believers 
in the USSR stood behind the Moscow Patriarch- 
ate. They even attempted to deny entirely the exis- 
tence of the Catacomb Church. 


But then, after the death of Stalin and the expo- 
sure of his activity, and especially after the fall of 
Khrushchev, the Soviet press has begun to write 
more and more often on the secret Church in 
the USSR, calling it the “sect” of True-Orthodox 
Christians. It was apparently impossible to keep 
silence about it any longer; its numbers are too 
great and it causes the authorities too much alarm. 


Unexpectedly, in the Atheist Dictionary (State Po- 
litical Literature Publishers, Moscow, 1964, pp. 
123-4), the Catacomb Church is openly discussed. 
“True-Orthodox Christians”, we read in the Dic- 
tionary, “an Orthodox sect, originating in the years 
1922-24. It was organized in 1927, when Metro- 
politan Sergy proclaimed the principle of loyalty 
to the Soviet power.” “Monarchist (we would say 
ecclesiastical) elements, having united around 


Metropolitan Joseph (Petrovykh) of Leningrad. 


(Petrograd) — Josephites,” or, as the same Diction- 
ary says, Tikhonites, “formed in 1928 a guiding 
center, the True-Orthodox Church, and united all 
groups and elements which came out against the 
Soviet order” (we may add from ourselves, “athe- 
ist” order). “The True-Orthodox Church directed 
unto the villages a multitude of monks and nuns,” 
for the most part of course priests, we add again 
from ourselves, who celebrated Divine services 
and rites secretly and “conducted propaganda 
against the leadership of the Orthodox Church,” 
ie, against the Moscow Patriarchate which had 
given in to the Soviet power, “appealing to people 
not to submit to Soviet laws,” which are directed, 
quite apparently, against the Church of Christ and 
faith. 


By the testimony of the Atheist Dictionary, the True- 
Orthodox Christians organized and continue to 
organize house, i.e., secret, catacomb churches and 
monasteries... preserving in full the doctrine and 
rites of Orthodoxy.” They “do not acknowledge the 
authority of the Orthodox Patriarch,” i.e. the suc- 
cessor of Met. Sergy, Patriarch Alexy. 


“Striving to fence off” the True-Orthodox Chris- 
tians “from the influence of Soviet reality,” chiefly 
of course from atheist propaganda, “their leaders... 
make use of the myth of Antichrist, who has sup- 
posedly been ruling in the world since 1917.” The 
anti-Christian nature of the Soviet power is un- 
doubted for any sound-thinking person, and all 
the more for a Christian. 


True Orthodox Christians “usually refuse to par- 
ticipate in elections,” which in the Soviet Union, 
a country deprived of freedom, are simply a com- 
edy, “and other public functions; they do not ac- 
cept pensions, do not allow their children to go to 
school beyond the fourth class...” Here is an un- 
expected Soviet testimony of the truth, to which 
nothing need be added. 

Honor True-Orthodox 
Christians, heroes of the spirit and confessors, 
who have not bowed before the terrible power, 
which can stand only by terror and force and has 


and praise to the 


—— 


become accustomed to the abject flattery of its 
subjects. The Soviet rulers fall into a rage over the 
fact that there exist people who fear God more 
than men. They are powerless before the millions 


of True-Orthodox Christians. 


However, besides the True Orthodox Church in 
the Soviet Union and the Moscow Patriarchate, 
which have communion neither of prayer nor of 
any other kind with each other, there exists yet 
a third part of the Russian Church — free from 
oppression and persecution by the atheists — the 
Russian Orthodox Church Outside of Russia. She 
has never broken the spiritual and prayerful bonds 
with the Catacomb Church in the homeland. 
After the last war many members of this Church 
appeared abroad and entered into the Russian 
Church Outside Russia, and thus the bond be- 
tween these two Churches was strengthened yet 
more — a bond which has been sustained illegally 
up to the present time. As time goes on, it be- 
comes all the stronger and better established. 


‘The part of the Russian Church that is abroad and 
free is called upon to speak in the free world in 
the name of the persecuted Catacomb Church 
in the Soviet Union; she reveals to all the truly 
tragic condition of believers in the USSR, which 
the atheist power so carefully hushes up, with the 
aid of the Moscow Patriarchate; she calls on those 
who have not lost shame and conscience to help 
the persecuted. 


This is why it is our sacred duty to watch over the 
existence of the Russian Church Outside of Rus- 
sia. The Lord, the searcher of hearts, having per- 
mitted His Church to be subjected to oppression, 
persecution, and deprivation of all rights in the 
godless Soviet State, has given us, Russian exiles 
in the free world, the talent of freedom, and He 
expects from us the increase of this talent and a 
skillful use of it. And we have not the right to hide 
it in the earth. Let no one dare to say to us that we 
should do this, let no one push us to a mortal sin. 


For the fate of our Russian Church we, Russian 
bishops, are responsible before God, and no one 


in the world can free us from this sacred obliga- 
tion. No one can understand better than we what 
is happening in our homeland, of which no one 
can have any doubt. Many times foreigners, even 
Orthodox people and those vested with high ec- 
clesiastical rank, have made gross errors in con- 
nection with the Russian Church and false con- 
clusions concerning her present condition. May 
God forgive them this, since they do not know 
what they are doing. 


This is why, whether it pleases anyone or not, the 
Russian Orthodox Church Outside of Russia will 
continue to exist and will raise her voice in the 


defense of the faith. 
She will not be silent: 


1. As long as the Soviet power shall conduct a 
merciless battle against the Church and believers, 
about which the whole Soviet press also testifies, 
except for the Journal of the Moscow Patriarchate. 


2. As long as, by the testimony of the same press, 
there exists in the USSR a secret, Catacomb True- 
Orthodox Church, by its very existence testifying 
to persecutions against the Faith and to complete 
absence of freedom of religion. 


3. As long as the Soviet power shall force the hier- 
archs of the Moscow Patriarchate manifestly to lie 
and affirm that there are no persecutions against 
the Church in the USSR and that the Church 
there supposedly enjoys complete freedom in ac- 
cordance with the Soviet constitution (Metropoli- 
tans Pimen, Nikodim, John of New York, Abp. 
Alexy, and others). 


4. As long as the Journal of the Moscow Patriarch- 
ate, at the demand of the authorities, does not 
mention even a single church that has been closed 
and destroyed, while at the same time Soviet news- 


papers speak of hundreds and thousands. 


5. As long as churches in the USSR shall be defiled 
by atheists, being converted into movie-houses, 
storehouses, museums, clubs, apartments, etc., of 
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which fact there are living witnesses in the persons 
of tourists who have been to Soviet Union. 


6. Until the thousands of destroyed and defiled 
churches shall be restored as churches of God. 


7. Until the representatives of the Moscow Pa- 
triarchate in clerical robes shall cease agitating in 
the free world in the interest of the godless So- 
viet power, in this way dressing the wolf in sheep’s 


clothing. 


8. Until the hierarchs of the Moscow Patriarchate 
end their evil denial of the terrible and dreadful 
devastation of the Pochaev Lavra and other mon- 
asteries, and stop the almost complete liquidation 
of monks there and the terrible persecutions of her 
pilgrims, even to killing and murder (letters from 


the USSR). 


9. Until priests accused by Soviet courts shall re- 
ceive the right to defend themselves freely though 
the Soviet press. 


10. Until there shall cease calumny and ridicule of 
faith, the Church, priests, monks, and believing 
Christians in the Soviet press. 


11. Until freedom shall be given to every believer in 
the USSR openly to confess his faith and defend it. 


12. Until it shall be officially permitted children 
and young people to know the foundations of 
their faith, to visit the churches of God, to partici- 
pate in divine services and receive communion of 


the holy Mysteries. 


13. Until it shall be permitted parents who are be- 
lievers to baptize their children without hindrance 
and without sad consequences for their official ca- 
reers and personal happiness. 


14. Until parents who raise their children reli- 
giously shall cease from being accused of crippling 
them, parents and children both being deprived 
of freedom for this and shut up in mental institu- 
tions or prison. 


15. Until freedom of thought, speech, action, and 
voting shall be given not only to every believer, but 
also to every citizen of the Soviet Union, first of all 
to writers and creative thinkers, against whom the 
godless power is now waging an especially bitter 
battle using intolerable means. 


16. Until the Church and religious societies in gen- 
eral in the USSR shall receive the most elementary 
rights, if only the right to be a legal person before 
Soviet laws, the right to own property, to direct 
one’s own affairs in actual fact, to designate and 
transfer rectors of parishes and priests, to open 
and dedicate new churches, to preach Christian- 
ity openly not only in churches, but outside them 
also, especially among young people, etc. In other 
words, until the condition of all religious societies 
shall cease from being, one and the same, without 


rights. 


Until all this shall come about, we shall not cease 
to accuse the godless persecutors of faith and those 
who evilly codperate with them under the exterior 
of supposed representatives of the Church. In this 
the Russian Church Outside of Russia has always 
seen one of her important tasks. Knowing this, the 
Soviet power through its agents wages with her a 
stubborn battle, not hesitating to use any means: 
lies, bribes, gifts, and intimidation. We, however, 
shall not suspend our accusation. 


Declaring this before the face of the whole world, 
I appeal to all our brothers in Christ — Orthodox 
bishops — and to all people who hold dear the 
fate of the persecuted Russian Church as a part of 
the Universal Church of Christ, for understand- 
ing, support, and their holy prayers. As for our 
spiritual children, we call on them to hold firmly 
to the truth of Orthodoxy, witnessing of her both 
by one’s word and especially by a prayerful, devout 
Christian life. 
+ Metropolitan Philaret 
19/14 XI 1965 
from archived ROCOR website c. 2006 


Have these conditions been fulfilled? 
NO! 


THE SUFFERING OF THE HOLY MARTYRS TIMOTHY AND MAURA 
WHOSE MEMORY THE CHURCH COMMEMORATES ON THE 8™ DAY OF MAY 


Timothy's father was the parish priest in the village 
of Perapea, near the town of Antinoe in the The- 
baid, and he brought his son up in Christian piety. 
From his early youth, Timothy served in his father’s 
church as a reader and keeper of the service books. 
St. Timothy read the sacred books at home every 
day; he also read them with special inspiration at the 
church assembles on Saturdays and Sundays. The 
Christians had great respect for St. Timothy for his 
clear intelligent and reverent reading during servic- 
es. Timothy considered that another obligation of 
his position as reader was copying the sacred books. 
This was not only an obligation for him, but also 
his most beloved task. He called the books he had 
copied his children, his dear treasures, and he shared 
them with the Christians of his church community. 
He married Maura, a 17-year-old girl from a pros- 
perous family. In her he found a companion in life 
who was in harmony with his spiritual disposition 
and had a good Christian upbringing. She respected 
her husband’s position as reader, and was moved by 
the inspired way in which he read the sacred books 
in church. She also loved reading the sacred books, 
and knew them so well that she could quote from 
them by heart. They had only been married for 
twenty days when a terrible ordeal came upon them 
-- a persecution against Christians began. This was 
part of Diocletian’s persecution (the last and most 
severe, before St. Constantine the Great put an end 
to persecution in the Roman Empire); the prefect 
Arianus was appointed to implement the persecu- 
tion in the Thebaid region. Twenty days after his 
marriage Timothy was seized by the pagans and 
brought to the prefect for interrogation. When the 
prefect saw him he asked, “Who art thou and what 
duty dost thou perform? 

Timothy answered: “I am a Christian and am 
appointed a reader in God’s church.” 

The prefect then said: “Surely it cannot be that 
thou alone hast not heard about the imperial decree 
which commands that all who will not offer sacri- 
fices to our great gods be given over to tortures and 
death itself?” 

“T believe with all my heart in my Lord Jesus 
Christ, and belong to him completely,” Timothy re- 
plied, “I cannot offer sacrifices to your gods.” 

The Prefect Arianus continued: “Canst thou 


not see the instruments prepared for torture which 
are lying beside thee? 

Timothy replied: “Nevertheless, thou canst not 
see the angels of God who are strengthening me.” 

The prefect said to the saint: “Give me thy 
books, that I might understand the magic power 
contained therein.” 

“Foolish and senseless man! Thou dost not un- 
derstand that no one ever delivers his children over 
to death. The books that I have copied are my chil- 
dren. The angels of God stand before me when I 
read them.” 

The prefect said: “So thou dost neither wish to 
offer sacrifice to our gods nor to show us your books. 
Take care that this disobedience of thine doth not 
become the cause of torments for thee.” 

St. Timothy replied: “I will not offer sacrifices and 
I will not show thee my books, for I am a Christian.” 

Enraged, the prefect ordered his servants to 
bring two sharp rods of iron, heated red hot, and 
inserted them into St. Timothy’s ears. The unbear- 
able pain caused the martyr’s eyes to fall from their 
sockets and he was able to see nothing. Then the 
prefect’s servants said to the saint: “Because thou 
didst not want to offer sacrifice to our gods, thou 
hast now lost thy sight.” 

To this, St. Timothy replied: “The eyes of my 
body, which have seen much that was improper, 
have now suffered and been blinded; but my inner, 
spiritual eyes enlighten my soul.” 

After the saint had said this, the prefect gave the 
command to tie his hands behind his back and to 
put a piece of wood in his mouth, and that he be 
hung upside down; to increase the saint’s sufferings, 
the tormentor also ordered that a heavy stone be tied 
to his neck. When the prefect’s servants began to 
carry out this impious order, the saint lifted his head 
to heaven, and said: “I believe that there is a God 
Who dwelleth in the heavens and Who can deliver 
me from these torments.” 

The sufferings Timothy experienced were so 
horrible that even the torturers were moved to pity 
towards him and asked the prefect to persuade Tim- 
othy to carry out the imperial decree with mercy 
rather than with cruelty. Thus, wishing to incline 
the prefect towards mercy, his servants told him that 
Timothy had married only twenty days before, and 
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that his wife was still very young. When he heard 
this, the prefect ordered that Timothy’s wife also be 
brought before the judgment seat. And he asked her: 
“What is thy name?” “My name is Maura,” the saint 
replied. The prefect told her: “I have great compas- 
sion for thy misfortune; thou art so young, and yet 
art already preparing to be a widow. This is what I 
command thee to do: adorn thyself in thy very best 
clothes, arrange thy hair, paint thy face beautifully, 
and go to thy husband straightway; when thou hast 
come to him, persuade him to offer sacrifice to the 
gods, that thou mayest not indeed become a widow 
at such a young age. If thou wilt persuade him to 
sacrifice, I will reward thee with many gifts, with 
gold and silver.” 

Maura did everything just as the prefect had in- 
structed her. Dressed in her most attractive clothes 
she went to her husband and long exhorted him to 
carry out the prefect’s order, even if only temporarily, 
so as to deliver himself from many torments. But her 
husband could not say a word to her, as he still had 
the piece of wood in his mouth, which prevented him 
from speaking. Then Maura returned to the pre- 
fect and earnestly besought him to give orders for the 
piece of wood to be taken from her husband’s mouth, 
thereby enabling him to speak. The prefect agreed 
to fulfill her request. The wood was taken from the 
martyrs mouth and Maura returned to St. Timothy. 

The saint had no sight, but when he smelt the 
fragrance from Maura’ attire he cried out in a loud 
voice, “Where is my father, Pykolpos the priest?” His 
father, who was standing in the crowd some little 
way off, watching his son’s sufferings, went up to 
him and asked: “What dost thou need, my beloved 
son?” Timothy answered: “I beg thee, father, do me 
a kindness: bring some piece of rag and cover my face 
therewith, that I may not smell the soul-destroying 
fragrance which wafteth from Maura’s vesture. This 
fragrance doth ruin people; it prepareth Gehenna for 
them; this scent is the source of lustful desire, the dev- 
il’s companion; it is repulsive and loathsome to holy 
and righteous people. 

When the saint had finished speaking, Maura 
said to him, “Beloved Timothy! Why dost thou re- 
proach me so? I have done naught to offend thee! 
Only twenty days have passed since I was wedded 
to thee, and just as I have not yet studied thy house 
properly, thou hast not yet come to know my char- 
acter well. I am far from the vice of which thou 
dost accuse me, for I have not yet promised to give 


myself to any other man. Now, seeing thee in such 
great torment, I weep bitterly for thee and suffer un- 
bearably in my heart, for thou endurest these tor- 
tures, though guiltless. Thy sufferings wound my 
soul also, for thou dost wish to leave me a widow. 
But perhaps thou hast borrowed some money from 
someone and, having naught with which to pay the 
debt, are now being tortured because of thy credi- 
tors? If this be so, we shall sell our best apparel to 
redeem the debt. If it be due to a civil debt that thou 
art suffering such great torment, because of taxes 
for which thou hast nothing to pay, then thou hast 
all our furniture, gold and clothing brought before 
thee; sell all this and pay the tribute to the emperor.” 

St. Timothy answered her saying: “Maura, my 
sister! When I beheld thee with the eyes of my soul 
leaving the house, I espied the devil walking along at 
thy right side. In his hands he had a key, with which 
he turned thy heart to worldly comforts and attach- 
ments.” Maura replied to this: “My brother Timothy! 
I will seek thee; but where will I find thee? When 
Saturday or Sunday comes, who will read from thy 
books?” St. Timothy said to her: “Forsake the van- 
ity of this world and join me in this noble struggle, 
Maura! For enduring this, God will forgive all our 
sins and vouchsafe unto us crowns of grace in His 
Kingdom.” And Maura answered: “When I was on 
my way to thee, my heart was truly filled with worldly 
infatuations, but no sooner didst thou begin to speak 
to me, than God’s grace overshadowed me. Know 
thou, my beloved brother, that I desire that which 
thou desirest.” And St. Timothy said: “If thou dost 
truly speak the truth, then go to the prefect and de- 
nounce his impiety.” “My brother, I am afraid that 
I will take fright when I see the multitude of instru- 
ments of torture and the furious prefect. I fear that I 
will not be able to endure the cruel tortures, for am 
too young -- I am but seventeen.” St. Timothy re- 
plied: “Trust in Jesus Christ, our Lord and God, and 
all tortures will be for thee like oil poured over thy 
body, and like dew, refreshing thy bones and alleviat- 
ing all thy sufferings.” 

Then the holy martyr began to pray to God for 
her, saying: “O God and Father of all grace, Who sent 
help to the three children who were cast into the fiery 
furnace; Who delivered Daniel from the mouths of 
the lions, Who sent food to that prophet, through the 
Prophet Habbakuk, Who gave help not only in the li- 
ons den but also in the fiery furnace, saving those who 
trust in Thee, in witness to all of Thy love for mankind, 
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by the power of which Thou didst make prophets and 
martyrs out of captives: Look down now also upon 
Thy holy martyrs; do Thou, O Lord, grant us strength 
to endure with courage these tortures and death itself, 
that all our adversaries may be put to shame, for they 
have not the strength to separate us from the one faith 
in Jesus Christ, our Lord, to Whom is due all glory, 
with the Father and the Holy Spirit, unto the ages. 
Amen.” 

After St. Timothy had prayed to God for Mau- 
ra, his wife, she was inspired by the Holy Spirit, re- 
turned to the prefect, stood before him, and said: 
“O impious prefect! Thou didst promise to give me 
silver and gold to bring my soul into perdition; thou 
desirest nothing more than to lead human souls to 
damnation! Yet, thou wilt not overcome me by any 
temptation, for I stand before thee clad in all the ar- 
mor of our Lord and God.” The prefect Arianus said 
to his counsellors and servants: “Did I not tell you 
that Timothy was a sorcerer? Now he hath even be- 
witched his wife with his spells and made her oppose 
our command.” 

Then he addressed Maura, saying: “So, with 
Timothy, thou choosest death instead of life. Con- 
sider a while, and thou wilt see that thou art depriv- 
ing thyself of this sweet life and giving thyself over 
to bitter torment. But perhaps, foreseeing thy hus- 
band’s death and thine own widowhood, thou hast 
resolved to die with him. If this be the case, do not 
be upset and grieve not, for thou wilt not be a wid- 
ow: I will give thee in marriage to one of my best and 
richest centurions, that thou mayest enjoy this life 
with him and be yet more greatly magnified, living 
with a more noble husband than the first.” “I have 
no need of thy centurion. I tell thee in truth, I have 
betrothed myself to the heavenly Bridegroom, Jesus 
Christ, the Son of God; trusting Him, I have come, 
and stand before thee with a bold heart and I am not 
in the least afraid of thine unrighteous judgment.” 

The enraged prefect gave orders for her hair to 
be ripped out until none was left. Then he said to 
the holy martyr: “Now all thy hair hath been pulled 
out. I advise thee to offer sacrifice to the gods, that 
thou dost not have to experience many other and far 
more severe tortures.” 

St. Maura replied to this: “Now, I know, O pre- 
fect, that Christ Himself receiveth me unto Him- 
self and forgiveth me the sin which I committed 
in mine ignorance, for I obeyed thine evil coun- 
sel and adorned my hair to lead my husband into 


error. And thou hast done well in tearing it out, for 
now that my hair hath been taken away, a great sin 
is also lifted from me. Now I will no longer be a 
cause of temptation for the people standing round 
and watching me.” On hearing such words from 
the saint, the prefect became exceedingly wroth, and 
ordered her fingers to be cut off and flung aside. But 
St. Maura said to him: “In this thou are also benefit- 
ing me, for thou art removing from me the fingers 
with which I put vain adornments on myself. Thou 
dost not even thyself understand what thou doest, 
for by cutting off my fingers thou hast cleansed me 
of my second sin. Therefore I stand before thee with 
joy and gladness, and am ready for all thy torments.” 

The prefect was greatly amazed at the martyr’s 
great endurance. Timothy’s father, the presbyter 
Pykolpos, was standing nearby in the crowd watch- 
ing the saints being interrogated. He, too, was as- 
tounded by St. Maura’s feat of endurance, and qui- 
etly asked her, “Maura, my honored daughter, how 
couldst thou endure having thy fingers cut off?” 
St. Maura replied: “Just as thou hast seen branches 
pruned from the vines in vineyards, O Father, so did 
I view the loss of my fingers and did not experience 
any pain.” 

After all this, the prefect Arianus gave orders to 
twenty of his soldiers to fill a large cauldron with 
water, heat it up and throw St. Maura into it. When 
the water in the cauldron was boiling and bubbling 
on the fire, St. Maura was cast in. But she was not 
burned at all; and standing in the midst of the caul- 
dron, she said to the prefect: “Again I thank thee 
for having ordered me to be washed and cleansed 
of my sins, that I might approach my God with a 
clean heart and receive the crown of eternal life from 
Him. The sufferings I experience at thy hands will 
bestow on me eternal life and salvation with my 
Christ and Lord. But it seems that in thine excessive 
haste, thou didst cast me into the cauldron before it 
had heated up, for the water in it is very cold and 
I cannot feel any heat at all, just as I could not feel 
the other tortures before.” The prefect then became 
extremely angry and thought that, out of pity for 
the martyr, the soldiers had poured the hot water 
out of the cauldron and put cold water in its stead, 
so that they could keep Maura alive to satisfy their 
own fleshly lusts. He straightway came down from 
his judgment seat and approached the cauldron 
to determine if the water was really cold. He told 
the saint: “Pour a little water into my hand, that 


I may tell whether it is cold.” The saint replied to 
him: “The water is very cold, and I can not feel its 
warmth at all. So if thou hast naught with which to 
heat the cauldron, send one of thy servants to my 
father and he will give thee a bundle of wood, for 
he is a carpenter, and thou canst use that to heat 
the cauldron.” On saying this, the saint poured a 
little of the boiling water from the cauldron onto the 
prefect’s hand, and it was immediately scalded, so 
much so that the skin came off. The prefect himself 
cried aloud in pain, and said with amazement, that 
all might hear: “Blessed be the Lord God of Maura, 
and there is no God besides Him, through Whom 
Maura hath now been glorified.” 

Thus, he ordered the saint to be released. How- 
ever, before she had managed to leave the place of tor- 
ment, the devil again entered into the prefect’s heart 
and inspired him to oppose all who had the true faith 
in God and preserved a pure conscience. He called 
the martyr to himself and said to her: “Maura, do not 
trust and hope in thy Christ; thou wouldst do bet- 
ter to offer sacrifice to our gods.” ‘The saint replied: 
“Thou dost not understand what thou conspirest to 
do in thy foolishness. Thou wishest to fill my mouth 
with burning coals, that I be cleansed of the sins I 
have committed with my tongue and mouth; for 
when my Lord revealed His glory to the Prophet Isa- 
iah and counted him worthy of hearing the chanting 
of angels, then, to cleanse him of his sins, He sent 
one of the seraphim to him with a burning coal in 
his hand, which he had taken from the altar with 
tongs. The seraph touched this coal to the proph- 
ets lips and said, ‘Behold, this hath touched thy lips, 
and will take away thine iniquities, and will purge 
away thy sins’ (Isa. 6:7). And if the prophet received 
forgiveness of his sins after having a coal touched to 
his mouth, then I beg thee, fill not only my mouth 
with burning coals, but also cover my face, and my 
head, and my whole body with them, and burn it, 
that I may thereby become a fragrance unto Christ 
God, Who once cleansed the prophet’s sins, and will 
cleanse me also of my sins.” 

When he heard these words from the saint, the 
prefect became yet more enraged and ordered a lamp 
filled with tar and pitch to be brought to burn the 
martyr. The people standing nearby could see ev- 
erything, and began calling out to the prefect with a 
loud voice, saying: “How long wilt thou continue to 
invent new tortures for the young girl? Cease thine 
anger, O Prefect, for we are greatly amazed at her en- 


durance.” Then St. Maura turned to the crowd and 
said: “Let each of you tend to himself: let men fulfill 
their obligations, and the women theirs. Let none 
of you be concerned about me. I do not ask for 
your help and defense, for I have a Defender —the 
God, in Whom I trust.” While she was saying this 
the prefect gave orders for her body to be burnt with 
the lamp. But the saint looked at the lamp and said: 
“Thou imaginest that thou canst terrify me with this 
lamp, as if thou hadst not tortured me enough al- 
ready. Hast thou not immersed me in a large and 
fearsome cauldron which was boiling furiously? Yet 
it did not harm me at all, and it seemed to me that it 
was filled with cold water. Thou thyself wast a wit- 
ness that, while thy hands suffered from the water 
and were scalded by it, I did not suffer at all. Surely 
thou dost not now think that I am afraid of the little 
lamp? If thou wishest, O Prefect, heat a whole fur- 
nace and cast me into it, and thou wilt see the power 
of my Christ, Whose servant I am. I believe that my 
God will not abandon me, having called me to this 
struggle through my blessed husband Timothy. As 
for the torch with which thou art burning my body, 
it seems to me like a morning dew which cometh 
down on the earth and helpeth trees and fruits to 
grow. 

Vanquished by the holy martyr’s word, which 
had in fact been confirmed, yet not knowing what 
further torments to devise for St. Maura, the prefect 
became very downcast. Then he ordered Timothy 
and Maura to be crucified on crosses arranged so 
that they faced each other. 

While the saints were on their way to cruci- 
fixion, Maura’s mother met them, embraced her 
daughter, and said: “Maura, my daughter! Why art 
thou abandoning thy mother, who hath been seek- 
ing thee? Who will wear thine adornments? Who 
will receive thy silver, gold and valuable clothes, if 
thou, my daughter, forsake this life?” St. Maura an- 
swered her mother thus: “The silver and gold will 
perish, and the moths will eat my clothes. The 
beauty of a young face doth also vanish with time, 
but the crown which Jesus Christ will grant me will 
not fade for all ages.” And Maura’s mother could 
not gainsay her. The holy martyr tore herself out of 
her mother’s arms, and went on towards the place 
of crucifixion, saying to her: “Why dost thou want 
to turn me from the cross? Why dost thou not let 
me enjoy the crown from my Lord, Whom I wish to 
imitate in my death?” 
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Then the soldiers crucified the saints, placing 
them so that they faced each other. They remained 
on the crosses nine days and nine nights, mutually 
exhorting and consoling each other. St. Timothy 
instructed his wife until evening, and St. Maura ex- 
horted her fellow sufferer until morning. At that 
time St. Maura said to Timothy: “Let us not submit 
to sleep, that when our Lord Jesus Christ cometh, 
He doth not find us asleep and become wroth with 
us. In the house of one who doth not sleep at night, 
a burning candle turneth the thieves away. But on 
the contrary, if the candle is extinguished, the thief 
will easily enter the house and rob it. Let us keep 
awake and pray continuously that the Lord will find 
us patiently awaiting His coming; then, also, the en- 
emy will not dare to approach us while we are on 
our crosses and will dare not tempt us.” After a little 
time had passed, St. Maura again said to Timothy: 
“Take courage, my brother, and drive sleep away; 
keep awake and listen to what I have seen. I was 
in ecstasy, and before me I beheld a man holding 
in his hand a cup filled with milk and honey. He 
said to me, “Take this and drink of it! But I asked, 
“Who art thou?’ He answered, ‘I am an angel of 
God.” Then I said to him, ‘Let us pray to the Lord.’ 
Thereupon he said, ‘I have come to thee to lighten 
thy suffering. I saw that thou hadst a strong de- 
sire to eat and drink, as up until now thou hast not 
eaten anything.’ Again I asked him, “Who inspired 
thee to show me this mercy? And what have my 
patience and fasting to do with thee? Dost thou not 
know that God is able to do that which is impos- 
sible for men?’ When I had prayed, I saw that this 
man turned his face towards the west. From this 
I perceived that this was a satanic delusion; satan 
wanted to tempt us even on the cross. Then this vi- 
sion disappeared. Then another man came up, and 
he seemed to lead me to a river flowing with milk 
and honey, and said to me, ‘Drink.’ But I answered, 
‘T have already told thee that I will drink neither wa- 
ter nor any other earthly drink until I have drunk 
to the bottom the cup of death for Christ my Lord; 
He Himself will mix it for me with salvation and the 
immortality of eternal life.’ When I had said this, 
the man drank from the river and straightway disap- 
peared, and the river with him. I also beheld a third 
man, very comely of appearance; his face shone like 
the sun. He took me by the hand, led me up to 


heaven, and showed me a thronecovered with white 
garments, and a crown, most beautiful in appear- 
ance. Amazed at such beauty, I asked the man who 
had led me up to heaven, “Whose is this, my Lord?’ 
He told me, “This is the reward for thy struggle, it is 
for thee that the throne, and the clothing, and the 
crown are prepared.’ Then the same man led me 
yet a little higher, and showed me another throne, 
also beautifully adorned, and white garments and a 
crown. Again I asked the man who had brought 
me, ‘And whose is this, my Lord?’ He said, “This 
is for thy husband, Timothy.’ I made so bold as to 
ask him, “Why are these thrones not next to each 
other, but a great distance apart?’ He replied, ‘Be- 
cause there is a great difference between thee and thy 
husband. Surely thou knowest that thou didst take 
the feat of martyrdom upon thyself at his exhorta- 
tion, and so, to a certain extent, he is the cause of thy 
crown. But now return to thy body. In the morn- 
ing, at the sixth hour, the angels of God will come 
to take your souls up to heaven. However, remain 
vigilant, lest the enemy begin again to tempt you.” 

St. Maura told this vision to her husband Timo- 
thy, and they consoled each other in the Lord. 

When the sixth hour of the ninth day came, the 
angels of God came to take the souls of the holy 
martyrs. Then St. Maura turned to the crowd of 
people which was watching her sufferings, and said 
with a loud voice: “Brethren and sisters! Remember 
that we lived in a worldly way when we lived among 
men; but then we lived in a godly manner, since we 
were the servants of God. And now we are soon go- 
ing to receive immortal crowns from our Lord Jesus 
Christ. And so ye, too, while doing all that human 
nature demands, try also to accomplish that which 
is pleasing to God; then will ye obtain forgiveness 
of sins, and receive crowns from the same Lord, our 
God.” 

When St. Maura had finished these words, the 
two saints surrendered their precious souls into the 
hands of God. The holy martyrs reposed in about the 
year 286 A.D. In Constantinople a church was later 
built in honor of the holy martyrs Timothy and Mau- 
ra, near to Justinian’s palace, and their feast day was 
solemnly celebrated therein. And so the holy martyrs’ 
suffering was crowned with a crown of righteousness 
by Jesus Christ our Lord, to Whom be glory with the 
Father and the Holy Spirit, eternally. Amen. 
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